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PREFACE, 



The following Treatises were originally delivered as 
Sermons ; the first on the Festival of All Saints, and 
the second upon the reopening of a church for divine 
service on the 6th of November. 

Although much has been inserted in the body of 
the Discourses which was at first intended for the 
notes, the form of Sermons has been retained, both to 
avoid the trouble of reconstruction, and also because 
the thoughts of the writer more easily flow in the 
form of composition to which he is habituated. 

Having been requested by a friend to address his 
congregation on the Festival of All Saints, the author 
thought it a good opportunity to supply an answer to 
those who assert of the Church of England, that, since 
the Reformation, she has not been productive of 
Saints ; and having been requested by another friend 
to preach at the reopening of his church, the author 
took occasion, from the event occurring on the 6th 
of November, to point out that a due attention to 
aesthetics is not, of necessity, connected with the prin- 
ciples of the Church of Rome. 

We differ from the Church of Rome fundamentally 
and irreconcilably. 

Of reconciliation there can be no hope untU the 
Decrees and Canons of the Papal Council of Trent 
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4 PREFACE. 

are revoked, and its principles renounced; in other 
words, until Rome repudiates Romanism and reverts 
to Scripture and primitive Christianity. 

The real controversy between the Church of Eng- 
land and all Protestants, on the one side, and the 
Romanists and Romanizers, on the other side, relates 
to Justification. The controversy is the same now 
as it was in the time of the Reformation. 

A dispute about mere matters of detail is useless, 
while we diflFer with respect to that principle which 
places each party, with respect to every detail, on a 
different standing point. 

What is the formal cause of Justification ? this is 
the question. 

The Church of England holds the doctrine of Jus- 
tification by Faith only ; the Church of Rome asserts 
the directly opposite doctrine, viz. Justification by 
Inherent Righteousness. 

Admit the Romish doctrine that we are justified by 
our inherent righteousness, and all Romanism will 
follow as a matter of course. 

Accept the Protestant doctrine of Justification, 
which we claim also to be the Catholic doctrine, though 
opposed to that of the Schoolmen and of Rome — 
accept the scriptural doctrine of Justification by Faith 
only, as affirmed in our Articles and expounded in our 
Homilies, and though we use the same forms, adopt 
the same ordinances, and utter the same words as the 
Papist, we shall still be far as the poles asunder. It 
is impossible to become Romanists so long as this 
doctrine is held. 

This is the conclusion at which the author has 
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arrived, after a patient inquiry, why so many who, 
beginning with ultra-Protestantism, and having passed 
through High Churchmanship, are now on the verge 
of Rome; seeking to give a Romish spirit to our 
theology, and a Romish tone to our ordinances. 

Alarmed by the Antinomianism into which their 
first friends were too often hurried, they have not been 
contented with the doctrine of Justification by Faith, 
as asserted in our Articles, and vindicated, not only 
by our Reformers, but by Hooker, Andrewes, Bram- 
hall, Barrow, Waterland, and our other great divines; 
but they have permitted themselves to descant upon 
Justification by Works until they now find their 
private judgment to concur, not with the English Con- 
vocation of 1562, but with the principle of the 6th. 
Session of the Council of Trent. 

They who have once adopted the Romish system 
of Justification by Inherent Righteousness, are in 
principle Romanists. They become discontented with 
the Articles and Formularies of the Church of Eng- 
land, by which they are rebuked at every turn ; and 
the peculiarities of the Church of Rome become dear 
to their hearts. They are retained in the Church 
of England merely by their prejudices. The preju- 
dice is honourable which makes them reluctant to 
leave the Church of their forefathers, or, in the cant 
of the day, the Church of their Baptism. But pre- 
judice is a very sandy foundation on which to stand 
when the storms of controversy blow, or when reli- 
gion passes from the imagination to the heart. 

Several years have elapsed since the author of the 
following Discourses published " A Call to Union on 
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6 PREFACE. 

the Principles of the English Reformation." It vas 
intended for those who neglected to recognise the 
sacramental character of our religion, and in their 
zeal for the Articles and Homilies forgot the teaching 
of the Prayer Book. 

The present Tract is published with the same 
object, though addressed to those chiefly who forget 
the Protestant character of the Church of England, 
and who, while adhering to the letter of the Prayer 
Book, are unmindful of its spirit, and forget the 
teaching of the Articles and Homilies. 

Let us receive the Prayer Book and the Articles ; 
not the Articles without the Prayer Book, nor the 
Prayer "f^ook without the Articles. 

So will the members of the Church of England 
become a united body, walking in the via media 
with the freedom of the Protestant without the scep- 
ticism of the Kationalist, with the ancestral dignity 
of the Catholic without the corruptions and anti- 
scriptural principles of the modern Church of Rome. 



THE 

NONENTITY OF ROMISH SAINTS. 



** We are all as an unclean thing, and all our righteousnesses 
are as filthy rags ; and we all do fade as a leaf; and our iniquities, 
like the wind, have taken us away." — Isaiah^ Ixiv. 6. 

There is a prejudice in the minds of some devout and 
pious persons against the observance of Saints*^ Days, 
although the observance of them is enjoined by the 
Church of England; and to the injunctions of the 
Church of England every conscientious member of 
her communion must be willing to defer. 

The prejudice no doubt arises from a mistaken 
idea, that the observance of Saints' Days is connected 
with Popery, and with that worst feature in the 
Romish system, the invocation of saints. 

But when the subject is duly considered and fairly 
weighed, it wiU be perceived that we of the Church 
of England differ from the Church of Rome in our 
very definition of a Saint; and I am prepared to 
show that on the ground of this difference, and on 
account of our holding the grand distinguishing prin- 
ciple of orthodox Protestantism, it was wise in our 
Reformers to retain, and we shall do weU to imitate 
their wisdom by observing, the minor Festivals of the 
Church, and especially the Festival of AU Saints. 

A 4 



8 THE NONENTITY OF BOmSH SAINTS. 

I address myself the more readily to this subject, 
because Romanists are accustomed to assert, with a 
sneer, that there have been no Saints in the Church 
of England since the days of the Reformation ; and 
the assertion is reiterated with a sigh by those among 
ourselves whose religion is sentimental rather than 
enlightened, and whose object seems rather to amuse 
the imagination than to seek the truth as it is in 
Jesus. 

Now we will refer, in the first instance, to Saints 
in the flesh and militant here on earth. 

By a Saint, the Romanist means a person who is 
justified by his own inherent righteousness; whose 
righteousness is such that he merits grace and salva- 
tion, and on the ground of that righteousness may 
appeal to the Divine Justice for acquittal, accept- 
ance, and reward. 

It is not necessary to involve ourselves in the in- 
tricacies and designed ambiguities* of the sixteen 
verbose chapters of the 6th Session of the Council 
of Trent, to prove this ; for this dogma of Justifica- 
tion by Inherent Righteousness is the boast of Romish 
theologians, and by the Canons of the Council of 
Trent all who hold the opposite opinion are held ac- 
cursed.f Although the Tridentine divines are known 
to have differed in opinion upon many points, yet, with 
respect to " works done in grace," there was no diffi- 
culty among them ; for they all said that they were 
perfect and merited salvation, and that Luther's opi- 
nion, that they are all sins, is wicked and sacrilegious. J 

* See Appendix, note A. f Appendix, note B. 

J History of Council of Trent, p. 186. 
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And yet if we look to the requirements of God's 
law, and then into our own hearts ; if we consult the 
experience of our friends ; if we look to the records 
of history ; if we look to " the lying wonders " even 
of the Romish legends, where do we find, and where 
do we read, of a single human being who has so kept 
the law, its requirements, and obligations, as to de- 
serve acquittal at the Day of Judgment, or to merit a 
reward at the hand of the Divine Judge ? If God 
were to enter into judgment with the most righteous 
of the sons of Adam, — to deal with him after his sins 
and to reward him after his iniquities, it could not 
but be that the all-righteous Judge would condemn 
him. 

Essential justice cannot declare a man to be ab- 
solutely righteous who is only comparatively right- 
eous; righteous as compared with his fellow men, 
but not righteous when examined according to 
the requirements of the law. Essential justice can- 
not acquit a man of theft, when it is confessed that 
he has committed a robbery, on the ground of his 
not being a murderer, or even on the ground of 
his general good conduct. Justice has to do with 
facts, and he only can be justified before God by his 
works, who can prove that he has not only not 
violated the law, but that he has in every respect 
fulfiUed it.* 

If a criminal be placed at the bar, the judge may 
say, " I recommend you to mercy, notwithstanding 
your guilt, and then you will be treated as a righteous 

♦ Appendix, note C. 
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person, — you will be accounted righteous." But this 
is an act of mercy, not of justice ; and the judge in 
so acting assumes another character. If the criminal 
say, " No, I will not throw myself upon your mercy, 
I demand only justice at your hands;" then the 
inquiry is directed to the facts of the case, and facts 
being proved against the offender, by justice he is 
condemned, and by the law he must die. 

Now if we go before the tribunal of God and de- 
mand justice, if we plead our merits, who can be 
saved ? 

" Who is there," asks the most popular hagiogra- 
pher of the Church of Rome*, " that keeps so constant 
a guard upon his heart and whole conduct as to 
avoid all insensible self-deceptions? Who is there 
upon whose heart no inordinate attachments steal, 
into whose actions no sloth, remissness, or some other 

irregularity ever insinuates itself? Who has 

so perfectly subdued all his passions and guarded his 
heart in perfect humility, meekness, charity, piety, 
and all other virtues, as to bear the image of God in 
himself, or to be holy and perfect as He is, without 
spot ? Perhaps scarcely in any moment of our lives 
is our intention so pure and our motive so fervent 
or exempt from the least perceptible influence and 
mixture of sloth, self-complacency, or other inordi- 
nate affection or passion, and all other ingredients 
or circumstances of our action so perfect and holy, 
as to be entirely without failure in the eyes of God, 
which nothing can escape." 

* Butler, on the Romish Festival of All Saints. 
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Now this is well and fairly put ; not so strongly as 
we should put it, but strong when regarded as a 
concession. And what is the conclusion? Surely 
the conclusion is, that man cannot be justified before 
God by his inherent righteousness or his works. 

We see that Divine Justice requires perfect un- 
sinning obedience on the part of him who seeks to be 
justified by his works or by his own inherent righte- 
ousness ; we see that perfect unsinning obedience no 
human being can render ; we see that if we seek to be 
acquitted at the tribunal of Justice, and to be received 
into the favour of God, we must cease to appeal to 
His justice, and, in humility, we must implore His 
mercy. 

But the Church of Rome, in spite of these unde- 
niable facts, maintains that a man is justified by his 
inherent righteousness. How is this, an apparently 
insuperable difficulty, to be surmounted ? 

The Church of Rome attempts to surmount the 
difficulty which the facts of the case present, by dis- 
regarding the scriptural definition of sin, and making 
sin to be something different firom what it really is. 

According to Scripture sin is a transgression of 
the law ; any transgression ; " all unrighteousness is 
sin," and " sin is the transgression of the law ;" and 
" the wages of sin is death." * " Cursed is every one 
that continueth not in all things which are written 
in the book of the law to do them;"f "every idle 
word that men shall speak, they shall give account 
thereof in the day of judgment ; " J " whosoever shall 

♦ I John, iii. 4. 7. Rom. vi. 23. f Gral. iii. 10. 

% Mat. xii. 36. 
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break one of these least comraandments, and shall 
teach men so, he shall be called the least in the king- 
dom of heaven." 

But, according to the Church of Rome, sin is 
divided into two classes : mortal sin, that sin which 
is in its nature gross, and is committed knowingly, 
wilfully, deliberately; and venial sin, under which 
head are classed all sins of ignorance and negligence, 
and such as are considered small in their nature. 

It is difficult to distinguish in some instances 
between mortal sins and venial sins. But they form 
two distinct classes of sin, diflfering not merely in 
degree, but in genus or kind. 

Mortal sins render the transgressors children of 
wrath and enemies of God; but it is in regard to 
venial sins that the error or heresy is propounded. 
It is stated that in this mortal life even holy and 
justified persons fall into daily venial sins, which, 
nevertheless, do not in any way aflFect or detract from 
their holy character*, "and which do not exclude the 
transgressor from the grace of God." f 

You are here to observe that we do not deny that 
a distinction is to be made between sins of greater or 
less enormity. To this subject I shall have occasion 
presently to refer again. But the error of the 
Romanist is this ; that he makes the two classes of 
sin to differ not only in enormity and degree, which 
we admit to be the case, but, as I have just said, 
in their nature and kind. No amount of venial 
sins, according to Bellannine, would ever make a 
mortal sin. 

♦ Con. Trid. sess. vi. c. 2. f Id. sess. xiv. c. 5. 
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So that, in fact, a venial sin is, according to the 
scriptural definition of sin, no sin. 

Admit this — concede to the Church of Rome the 
ortliodoxy of this distinction between sins mortal 
and venial — that is to say, ignore the Scriptures, 
and make sin other than it is ; and then, but not till 
then, it is possible for a man to be justified by his 
works or his inherent righteousness; for we admit 
tliat it is possible for him to abstain from gross, wil- 
ful, and habitual sin. 

But adhere to Scripture, adhere to the primitive 
Church, distinguish between Catholicism and Roman- 
ism, between Protestant orthodoxy and Romish heresy, 
and we have an answer at once to the Papist, when 
he affirms that, since the days of the Reformation, 
there have been no Saints in England. 

We answer, we avow, we proclaim, we publish, we 
preach the fact — it is a fundamental verity of the 
Christian religion — that there have been no Saints, in 
the Romish sense of the word, in this Church of 
England, either since the Reformation or before it ; 
that there existed no such Saints in the Church of 
Rome when that Church flourished in the purity of 
the Gospel, and certainly there are none such now in 
the days of its corruption and degradation; that 
there were no such Saints in the days of the Apostles; 
that the Virgin Mary, whose faults the Fathers were 
able to detect, was no such Saint ; that no such Saint 
has existed from the day of Adam's fall to the present 
hour : we preach and proclaim that Christ alone is 
without sin ; and all we, the rest, as our XVth Article 
expresses it, all, — ay, St. Peter, and St. James, and 
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St. John, and the Blessed Virgin herself, — ^^ althougli 
baptized, and bom again in Christ, yet offend in many 
things ; and if we say we have no sin, we deceive our- 
selves, and the truth is not in us." 

Our answer to the Papist is, that a Saint, in his 
sense of the word, is a mere chimera, a nonentity of 
the imagination, and has no more existence than the 
Sabellian's god. 

And now let us proceed to consider whether, with 
respect to Saints departed, our opinions are not 
equally at variance with those which are entertained 
by the Church of Kome. 

Whom do we, the members of the Church of 
England, mean, when we speak of a departed Saint ? 
What are the hopes we are taught to entertain with 
respect to all those who die in the Lord ? What are 
the hopes with which, in the Burial of the Dead, the 
Church of England consoles the bereaved, and ele- 
vates the soul? In the hour of affliction and be- 
reavement she comforts the heart, by causing to be 
read to us those words of St. John which occur in the 
14th chapter of the Apocalypse, and the 13th verse : — 
" I heard a voice from heaven, saying unto me, Write, 
From henceforth blessed are the dead which die in 
the Lord : even so saith the Spirit, for they rest from 
their labours." 

All who die in the Lord die in a state of justifi- 
cation. When God justifies a sinner, he remembers 
his sins no more : justification stands opposed to con- 
demnation, and implies an entire exemption from 
punishment. All, then, who die in the Lord, enter 
at once into blessedness and rest ; though absent from 
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the body, they are present with the Lord: in the 

very act of their justification, they hear their Lord 

say to them, " To-day shalt thou be with Me in 

Paradise." They are just men, men justified by their 

faith, made perfect by the Holy Spirit; they are 

Saints, holy persons, waiting with their Lord until 

the time of His coming, when, their bodies being 

raised, they will not only live with Him, but reign 

Tvith Him for ever. 

When we think of the Saints departed, we think, 
indeed, of Peter, and James, and John, and all the 
confessors and martyrs of old ; but we think also of 
the Saints of our own household who are in com- 
munion with them in the Church triumphant, — the 
parent, the child, the friend with whom we have taken 
sweet counsel in the house of God, the penitent whose 
repentance, like that of the thief upon the cross, we 
believe to have been real, — all who have fallen asleep in 
Jesus. They, like St. Paul, are found in Christ, " not 
having their own righteousness, which is of the law, 
but that which is through the faith of Christ, the right- 
eousness which is of God by faith : that they may know 
Him, and the power of His resurrection, and the fel- 
lowship of His sufferings, being made conformable 
unto His death." * 

In short, we believe that the blood of Jesus is all- 
sufficient for the salvation of sinners, and that the 
soul of the real Christian, when emancipated from 
the flesh, passes at once into a state of felicity ; he 
dies a just man, and he becomes a just man made 
perfect, and is entirely sanctified. 

* Phil. iii. 9, 10. 
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But this the Romanist does not believe. As he 
believes that by good works a man increases his right- 
eousnesS) so as to merit grace and salvation ; in like 
manner he requires penal satisfactions from those who, 
having fallen into sin, have afterwards repented. The 
Council of Trent expressly declares that our sins can- 
not be remitted without satisfaction made on our part 
either in this world or the next. As by perseverance 
in good works merits are obtained ; so righteousness, 
once lost, is to be regained by suflferings here or here- 
after ; the temporal punishment not being remitted 
with its guilt. 

Hence the Romish dream of Purgatory ; for which 
the Roman theologians do not even pretend to have 
the warrant of Scripture, but which legitimately fol- 
lows from their doctrine of Justification. 

Purgatory is, in their theology, a place intended 
not for those who die in actual mortal sin, or even in 
original sin ; no, these they consign to the everlasting 
fires of hell, which always torment, but never destroy; 
while Purgatory is for those who die in the Lord. 
They who die in the Lord, according to Scripture, 
rest from their labours, and are blessed ; that is to 
say, are Saints, their souls being washed in the blood 
of that immaculate Lamb which was slain to take 
away the sins of the world; but, according to the 
theology of Rome, only a portion, a small portion, a 
very small portion, of these are blessed : the major 
part, the great majority, almost all, are subjected to 
what, in the Catechismus ad Parochos, is called " Pur- 
gatorius Ignis*," a fire "which, though not eternal, 

* Par. 1. De quinto articulo. 
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is yet painful in the highest degree, surpassing every 
punishment which any one ever suffered in this world." 
Here, then, we see a most marked difference be- 
tween the Romanist and ourselves. But we must go 
further ; and, since they do not regard as Saints all 
Tvho die in the Lord, we must ask who are their 
Saints. And from the Council of Florence* we learn 
that, in their opinion. Saints are those who either 
have never sinned after baptism, or who, having 
fallen into sin, have been purified from it in their 
bodies, or afterwards in purgatory. These are said 
to enter into heaven, and to behold the most glorious 
Trinity. 

Now here I will observe, that we differ from the 
Church of Rome, even on the subject of Baptism, our 
difference being still grounded on the difference in 
our views of Justification. 

I allude to this difference the more willingly, be- 
cause it is the pleasure of some persons to misrepre- 
sent the Church of England, and to make it appear 
that our doctrine as to the effects of baptism is the 
same as that which has been adopted by the Church 
of Rome. 

The Church of England, believing that all men are 
conceived and bom in sin, that every child of Adam 
is bom under the curse of original sin, directs that 
every child should, as soon as possible, be translated 
from the family of the first Adam, and through bap- 
tism be bom again into the family of the Second 
Adam, when the original penalty or curse is removed, 

* Concil. Flor. apud Lab. xiii. 
B 
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and the person baptized is admitted into all the 
privileges of the Christian covenant. 

But the Church of Rome, in the Council of Trent, 
not only asserts that the curse is removed, but also 
maintains that original sin is entirely taken away, so 
that, ^^ although in the baptized there remains a dis- 
position to sin, or concupiscence, this is not really 
sin ; and when St. Paul calls it sin, he does so only 
because it is the effect of sin, and inclines men to 
sin/'* 

You will here remark the same process as that 
upon which we commented before, — an unscrupulous 
perversion of Scripture, for the purpose of making 
sin to be something different from what it really is, 
in order to establish the doctrine of human merit. 

It is against this heretical view of baptism that 
the Church of England points her IXth Article, in 
which we affirm that " this infection of nature doth 
remain, yea in them that are regenerated ; whereby 
the lust of the flesh, (called in the Greek, phronema 
earkos, which some do expound the wisdom, some sen- 
suality, some the affection, some the desire, of the 
flesh,) is not subject to the Law of God. And although 
there is no condemnation to them that believe and 
are baptized, yet the Apostle doth confess, that concu- 
piscence and lust hath of itself the nature of sin." 

"In common with the Church of Rome and the 
Lutheran Churches," says Bishop Bethell, our great 
authority on this subject, "we'^hold that regenera- 
tion or the new birth, is the spiritual grace of bap- 

• Cone. Trid. sess. v. Decret. de Pecc. Orig. 
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tism conveyed over to the soul in the due administra- 
tion of that sacrament. We hold, in common with 
tliose churches, that in adults duly qualified by re- 
pentance and faith, the guilt of sin, both original and 
actual, is cancelled in baptism ; that in infants, who 
have committed no actual or wilful sin, and can pos- 
sess no such qualifications, the guilt of original sin is 
done away : and that infants, no less than adults, are 
made in baptism children of God, members of Christ, 
inheritors of the kingdom of heaven, and partakers 
of the privileges, and blessings, of the Gospel cove- 
nant. But the Church of Eome contends that not 
only the guilt, but the very essence and being of ori- 
ginal sin is removed by baptism; the Church of 
England declares that this corruption of nature re- 
mains even in the regenerate. The Church of Rome 
has decreed that concupiscence (or fuel,/o7n^5, as it is 
called), which remains after baptism, has not^ properly 
speaking, the nature of sin ; whereas we affirm that 
concupiscence has the nature of sin, and allege the 
authority of an Apostle in support of our opinion." * 

We do not believe, then, that any such person has 
ever existed, who has never sinned after baptism in 
such sense as to merit everlasting life : even the bap- 
tized infant, when he dies, dies under the taint of sin ; 
he is a sinful creature, and is saved by the imputa- 
tion of his Saviour's righteousness. 

Neither do we believe that by any penances during 
this life, or by any tortures in a purgatory which 
does not exist, any human being was ever purified 

♦ Bp. Bethell on Regeneration, preface, xvii. 
B 2 



20 THE NONENTITY OF BOMISH aAINTS. 

from his sins, or could under any circumstances make 
satisfaction to the justice of God. 

" Jesus Christ the Righteous, He," He only, " is 
the propitiation for our sins :" * " Him hath God set 
forth to be a propitiation, through faith in His blood, 
for the remission of sins that are past, through 
the forbearance of God," f "Herein is love, not 
that we loved God, but that He loved us, and sent 
his Son to be the propitiation for our sins." J We 
know and believe that "the blood of Jesus deanseth 
us from all sin;" His blood, and nothing else. 
" He is faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness."§ We know and 
believe that Almighty God, our heavenly Father, did 
give His only Son Jesus Christ to suffer death upon 
the cross for our redemption. Who made there, by His 
one oblation of Himself once offered, a full, perfect, 
and sufficient sacrifice, oblation, and satisfaction for 
the sins of the whole world ; so that there remaineth 
no more sacrifice for sin : by one offering He hath 
perfected for ever them that are sanctified. 

And so we reply to the Romanist, when he speaks of 
Saints departed, as we have replied to him with re- 
spect to Saints militant here on earth : Although we 
believe that there are on earth many sanctified per- 
sons, and though we regard as Saints all who die in 
the Lord ; yet Saints, in your sense of the word, are 
nonentities of the imagination — beings who have no 
real existence — mere chimeras. 

We may refer even to the title of Saint, and 

* 1 Jchn, ii. 1, 2. f Romans, iii. 25. 

X 1 John, iv. 10. § 1 John, i. 7,9. 
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we shall find that when we apply it to the same 
persons, regarded as historical characters, the Ro- 
manist differs entirely from ourselves in the principle 
of its application. 

. The title of Saint was, at an early period, given by 
the courtesy of the Church to certain ecclesiastical 
writers and theologians. 

Our English divines, not being purists, have ac- 
ceded to the courtesy of the early Church, and we 
do not hesitate to speak of St. Cyprian, St. Chrysos- 
torn, and St. Augustine. 

We use the word Saint merely and simply as a 
title, and to distinguish the writer to whom it is applied 
as an orthodox author of the primitive Church. 

As in the present day every clergyman is styled by 
courtesy Reverend, and every bishop Right Reverend, 
although the title may be sometimes inappropriate, 
if reference were only had to the character of the 
individual who bears it; so in the early church it 
was customary to prefix to the name of an orthodox 
divine the title of Saint. 

If his orthodoxy were questionable, the title was 
withheld by general consent. We do not, for ex- 
ample, speak of St. TertulUan or St. Origen, though 
we admit their learning and their virtues. On the 
other hand, Cyril of Alexandria, though deficient in 
many saintly qualities, is called St. Cyril, because as 
a theologian his orthodoxy is as conspicuous as his 
learning, his decision of character, and his wonderful 
clearness of intellect. 

But these persons are regarded as Saints by the 
Church of Rome, because, although not canonized by 

B 3 



22 THE KONENTITT OF ROMISH SADIITS. 

the Roman see (canonization being a comparatively 
modern invention), their saintship and admission into 
heaven are recognised by the papal authority. 

Canonization seems to have come in gradually, as 
a consequence of the doctrines to which I have been 
alluding, one of the results of the scholastic dogma of 
justification. A distinction being made among those 
who die in the Lord, some being consigned to purga- 
tory, while others were supposed to go to heaven, 
the bishops by degrees took it upon themselves to 
decide upon the saintship of certain of the dead, and 
to canonize them. 

The first act of canonization appears to have 
taken place at the end of the tenth century. Till 
the year 1170 we are informed that each bishop 
exercised the right of canonization in his own diocese, 
and as late as 1153 the Archbishop of Rouen canon- 
ized a monk. But a monk having been canonized 
and worshipped, who had been slain in a drunken 
brawl, Pope Alexander III., with the usual policy of 
the papal court, confined the privilege of canonization 
to the Roman See.* 

If, when it is said there have been no Saints in 
England since the Reformation, it is meant that none 
of our holy men have been canonized by the See of 
Rome, this is such a puerility as to be beneath consi- 
deration or notice. But I have alluded to the circum- 
stance that I may have the opportunity of showing why 
we hesitate to designate as Saints medieval writers, 
however distinguished, while we have no hesitation to 
concede the title to the primitive Fathers. 

♦ Gieseler, Third Period, div. iii. a. d. 1073—1305. 
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AmoDg the primitive Fathers it was a title and 
nothing more ; but if subsequently to the introduc- 
tion of the Romish system of canonization we prefix 
the epithet of Saint to any one, however distinguished, 
we seem to be giving up a principle and lending our 
sanction to two errors — the one that a distinction is 
to be made among those who die in the Lord ; and 
the other, that to make such distinction pertains to 
the See of Rome.* 

I do not mean to say that no instance from any 
great divine may be produced in which, where in 
common parlance the word Saint has been prefixed to 
a name, the prefix may have been retained ; but this 
is only an oversight, as the words " Catholic," and 
"Regeneration," and other terms, may have been 
carelessly employed when no controversy was pre- 
vailing on the subjects to which they refer. But 
certainly we must protest against the prevalent afiec- 
tation of speaking of St. Thomas, St. Philip Neri, 
St. Vincent de Paulf, and other persons whose only 
claim to the title is Romish canonization. 

If this be done in affectation, it is the affectation 
of a very little mind, and is highly reprehensible. If 
it be done by design, and with a view of insinuating 
Romish doctrine into the minds of English church- 
men, we may certainly concede that there may be 

* This seems to have been the rule in drawing up the English 
Calendar. 

t I mention this person's name, because it may serve to show 
the absurdities into which people are led by the affectation com* 
plained of, when we state that Madame de Sevigny, who knew the 
Saint well, said, on hearing of his death, that he was an agreeable 
man — only he cheated at cards. — Quarterly Rev., clxyiii. p. 482. 

B 4 
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some powers, at all events some subtlety, of mind, in 
those who have recourse to such a stratagem, but 
there is assuredly no sanctity of character; and in 
the assumption of a peculiar sanctity such persons 
may deceive themselves as well as others, while those 
with less pretension, but more honesty, will pray 
that their eyes may be opened and their hearts con- 
verted. 

The sagacity of Martin Luther seems to have per- 
ceived by intuition that almost all that is heretical 
in the doctrine and erroneous in the practice of the 
Church of Eome, is to be traced to the fundamental 
vice of the Romish system, the scholastic doctrine of 
Justification by Inherent Righteousness, against which 
he directed the whole force of his vigorous mind. 

And it is remarkable that when some among our- 
selves sought to obtain a lodgement in the Church of 
England for Romish opinions and medieval corrup- 
tions, they were sagacious enough to perceive that 
this could only be accomplished by attacking, under- 
mining, or explaining away the doctrine of Justi- 
fication by Faith independently of works. 

That Antinorai^nism prevailed among us to a 
great extent not many years ago, is a fact not to be 
denied. And they, therefore, who attacked the Pro- 
testant doctrine obtained a patient hearing. But the 
result being a tendency to romanize, we must go 
back to our first principles, and maintain Avith dis- 
cretion, but with firmness, the doctrine of Justifi- 
cation by Grace. 

This doctrine is brought out in beautiful clearness 
in the formularies of the Church of England. 
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In our eleventh Article we state, "that we are 
accounted righteous before God, only for the merit 
of our Lord and Saviour Jesus Christ by Faith ; and 
not for our own works or deservings : Wherefore, that 
we are justified by Faith only, is a most wholesome 
doctrine, and very full of comfort." In our twelfth 
Article we state, "that good works, which are the 
fruits of faith, and follow after justification, cannot 
put away our sins, and endure the severity of God's 
judgment." In the thirteenth Acticle we maintain 
that " works done before the grace of Christ, and the 
inspiration of his Spirit, are not pleasant to God, 
forasmuch as they spring not of faith in Jesus 
Christ, neither do they make men meet to receive 
grace, or (as the school authors say) deserve grace of 
congruity : yea rather, for that they are not done as 
Grod hath willed and commanded them to be done, 
we doubt not but they have the nature of sin." 

Nothing can be clearer than that we assert the very 
positions for holding which men are anathematized 
and held accursed by the Church of Rome, although 
our conclusions are drawn fipom facts which they are 
unable to deny. 

In the Homily on Salvation, referred to in our 
Articles, it is stated that, " Because all men be sin- 
ners and offenders against God, and breakers of His 
law and commandments, therefore can no man, by 
his own acts, works, and deeds, seem they never so 
good, be justified, and made righteous before God : 
but every man, of necessity, is constrained to seek for 
another righteousness of justification, to be received 
at God's own hands ; that is to say, tlie forgiveness 
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of his sins and trespasses, in such things as he hath 

offended Our justification doth come freely^ 

by the mere mercy of God ; and of so great and free 
mercy, that, whereas all the world was not able of them- 
selves to pay any part towards their ransom, it pleased 
our Heavenly Father, of His infinite mercy, without 
any our desert or deserving, to prepare for us the most 
precious jewels .of Christ's body and blood; whereby 
our ransom might be fully paid, the law fulfilled, and 
His justice fully satisfied. So that Christ is now the 
righteousness of all them that truly do believe in Him. 
He for them paid their ransom by His death. He for 
them fulfilled the law in His life. So that now in 
Him, and by Him, every true Christian man may be 
called a fulfiller of the law."* 

More clearly and more forcibly, even, than the 
Homily, does the judicious Hooker enforce this solemn 
doctrine: "The righteousness wherein we must be 
found, if we will be justified, is not our own ; there- 
fore we cannot be justified by any inherent quality. 
Christ hath merited righteousness for as many as 
are found in Him. In Him God findeth us, if we 
be faithful; for by faith we are incorporated into 
Christ. Then, although in ourselves we be altogether 
sinful and unrighteous, yet even the man which is 
impious in himself, full of iniquity, full of sin — him 
being found in Christ through faith, and having his 
sin remitted through repentance — him God behold- 
eth with a gracious eye, putteth away his sin by not 
imputing it, taketh quite away the punishment due 
thereunto by pardoning it, and accepteth him in Jesus 

• Sermon of the Salvation of Mankind. 
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Christ, as perfectly righteous, as if he had fulfilled all 
that was commanded him in the law ; shall I say 
more perfectly righteous than if himself had fulfilled 
the whole law? I must take heed what / say ; but the 
Aposde saith, God made Him to he sin for us^ Who knew 
no sin; that toe might he made the righteousness of God 
in Him. Such we are in the sight of God the Father, as 
is the very Son of God Himself. Let it be counted folly, 
or firenzy, or fiiry, whatsoever, it is our comfort, and 
our wisdom ; we care for no knowledge in the world 
but this, that man hath sinned, and God hath suf- 
fered ; that God hath made Himself the Son of Man, 
and that men are made the righteousness of God. 

" You see, therefore, that the Church of Rome, in 
teaching Justification by Inherent Grace, doth pervert 
the truth of Christ ; and that by the hands of the 
Apostles we have received otherwise than she teach- 
eth."* 

The scriptural argument is concisely stated by 
Bishop Hall. He refers, in the first place, to St. Paul's 
sermon at Antioch : " jBd it known unto you, men and 
brethren^ that through this Man is preached to youfor* 
giveness of sins; and, by Him^ aU^ that believe^ arejusti^ 
fiedr t " They are justified : but how ? Freely^ by 
His grace. J What grace ? Inherent in us, and work- 
ing by us? No: By grace are ye saved, through 
faith ; and that^ not of yourselves^ it is the gift of God. 
Not of works J lest any man should boast. § Works are 
ours ; but this is righteousness of God, which is by the 
faith of Jesus Christ, to all them that believe.^ And 

* Discourse of Justification, § 6. t Acts, xiii. 38, 39. 

X KomaDS, iii. 24. § Eph. ii. 8, 9. || Romans, iii. 22. 
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how doth this become ours ? By His gracious im- 
putation : Not to him that workethj but believeth in 
Him Who justijieth the vnckedj is his faith imputed for 
righteousness.* 

^^ Lo, it is not the act, not the habit of faith, that 
justifieth : it is He, that justifies the wicked, whom 
our faith makes ours, and our sin His : He was m>ade 
sin for us^ that we might he made the righteousness of 
God in ffim.f Lo, so were we made His righteous- 
ness, as He was made our sin. Imputation doeth 
both ; it is that, which enfeoffs our sins upon Christ, 
and us in His righteousness ; which both covers and 
redresses the imperfection of ours. 

" That distinction is clear and full : That I may be 
found in Him^ not having mine own righteousness^ 
which is of the law ; hut that^ which is through the faith 
of Christy the righteous7iess which is of God by faith. X 
St. Paul was a great saint : he had a righteousness of 
his own ; not asa Pharisee only, but as an Apostle ; 
but that, which he dares not trust to, but forsakes, 
and cleaves to Grod's : not that essential righteousness, 
which is in God, without aU relation to us ; nor that 
habit of justice, which was remaining in him ; but 
that righteousness which is, of God, by faith made 
ours."§ 

Let us, then, ever bear in mind, that our own inhe- 
rent righteousness, the righteousness of the most holy 
of men, of all saints, in this world must be imperfect ; . 
that an imperfect righteousness cannot procure an 



* Romans, iv. 5. f 2 Cor. v. 21. 

X Phil. iii. 9. § The Old Religion. 
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acquittal for us at the throne of Justice, or qualify 
us to stand in the presence of God. 

Let us remember, that if we cannot be justified on 
account of what we are in ourselves, or by our inhe- 
rent righteousness, we must look for something exter- 
nal, and our justification must come from without. 

Let us remember that Holy Scripture teaches us 
that there is such a thing as God's righteousness in 
contradistinction to our own righteousness ; a righte- 
ousness not our own, except by imputation; but 
which may be imputed to us on our having recourse 
to the proper means ; that, as our sin is imputed to 
Christ and He died for us, so is His righteousness im- 
puted to believers, who, on their union with Him by 
faith, are on that account justified. 

Let us remember that faith is the hand, the instru- 
ment, with which we grasp the Lord our Righteous- 
ness, and clothe ourselves in the wedding garment.* 

As in ^officiating before God the minister of the 
Gospel, however cleanly his own attire may be, as 
compared with that of the beggar in the street, never- 
theless arrays himself in an official robe ; as Joshua 
the High Priest f exchanged his own filthy garments 
for pure robes and a crown of gold, which were given 
to hiTYi ; so the Christian is to appear before the King 
of kings and Lord of lords, not in the filthy rags of 
his own righteousness, but in the righteousness of 
Christ, " which is to all and upon all them that be- 
lieve." It is said that an opinion was entertained 
by some ancient writers, that the human body 

* Appendix, note D. f Zechariah, iii. 
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before the fall was invested with a robe of light, 
which served it instead of a covering, the loss of which 
was the consequence of the first transgression, and 
gave occasion to the sense of nakedness of which our 
first parents became conscious immediately after- 
wards. I do not mention this as an historical fact, 
but I allude to it as illustrative of our present posi- 
tion. The righteousness of Christ is, as it were, a 
garment, a robe of light enwrapping us, and hiding 
the lineaments of our fallen nature, until, in the 
world to come, our inherent righteousness shall be 
made perfect, and this corruptible shall have put on 
incorruption. 

When, being penitent and endeavouring to obey God 
in all things, we have by faith appropriated the righte- 
ousness of Christ, God dealeth with us as if we were 
already what we are desirous of becoming, righteous 
persons. He permits us to approach Him in all holy 
worship here, and will crown us with glory hereafter. 

I have^alluded before to the classification of sins 
made by the Schoolmen, and adopted by the Church 
of Rome ; and I refer to the subject again, because, in 
doing so, I shall guard against misunderstanding, 
and at the same time illustrate our present position. 

We also make a distinction of sins : we call some sins 
deadly, and others infirmities ; we consider the com- 
mission of some sins as not inconsistent with a state 
of grace, whereas by others the Holy Spirit may be 
grieved, done despite unto, and quenched, so that the 
sinner shall be spiritually dead : he shall die a second 
death. 

But here is the difierence between us and the Ro- 
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manists : although we speak of some sins as of less, 
and of others as of greater enormity, we consider 
every sin to be in its nature mortal ; that by many 
little sins a man may be damned, even as a ship may 
be sunk by a weight of sand as well as by a weight of 
lead, and that they are not damnable to tis, only from 
the constant intercession of Christ. Whereas, as we 
have seen, negligences and ignorances, and sins of 
lesser enormity, are by the Komanists not regarded 
as sins at all in the proper sense of the word. 

Hence we are for ever relying directly upon 
Christ for pardon and for mercy, while they rely 
upon their own merits. They appeal to the justice 
of God ; we, knowing that by His justice we must 
be condemned, confide in His mercy. They say that 
venial sin is not in itself mortal ; we regard all sin 
as mortal in itself, but rejoice to know that if any 
man sin, (any man in a state of justification, and, on 
that account, not sinning habitually and wilfully,) we 
have an advocate with the Father, Jesus Christ the 
Righteous, and He is the propitiation for our sins. 

The doctrine of the Church of England leads men 
to Christ, and nails them prostrate to the foot of the 
Cross ; whereas the Romish doctrine, though taking 
men to Christ in the first instance, soon removes them 
from the only Rock of Salvation, and induces them 
to rely upon an arm of flesh. Our doctrine lays low 
in the dust all human pride, it annihilates every 
notion of human merit and exalts the Saviour as our 
all in all ; the Romish doctrine, establishing the idea 
of human merit and supererogatory works, drives 
some to despair, and inflames others with spiritual 
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pride, while it terminates in practical idolatry. Our 
doctrine is primitive, catholic, and scriptural, as well 
as Protestant, ever reminding us that " there is one 
God and one Mediator between God and men, the man 
Christ Jesus;'' while their doctrine is medieval, scho- 
lastic, heretical, and opposed to the truth as it is in 
Jesus. 

And yet what is the accusation which is Iwought 
against us ? It is sometimes said that in thus speak- 
ing of justification as the sole effect of grace, we are 
making justification to supersede the necessity of 
sanctification. 

It was the accusation brought against St. Paul, for 
his unremitting zeal in enforcing this great truth in 
opposition to the Judaisers. He was accused, on this 
account, of encouraging them to live in sin that grace 
might abound ; and of teaching that they ought to do 
evil that good might come. 

We admit at once that this doctrine may be mis- 
understood, perverted, and misapplied ; we admit that 
this doctrine has led, and may lead, to Antinomianism ; 
we admit that it may fare with this doctrine as it has 
done with every other doctrine of Scripture ; men 
may wrest it to their own destruction. 

But what then ? Because, like any other doctrine, 
it may be misapplied and misunderstood, are we to 
reject it ? 

No. But we must act as St. Paul did ; we must 
insist upon the necessity of inherent rigliteousness, of 
good works, and of a patient' continuance in well 
doing. 

And how can the Church, id her corporate capacity. 



THE NONENTITY OF ROMISH SAINTS. 88 

teach this more forcibly than by the appointment of 
Saints' Days ? By the appointment of Saints' Days, she 
constantly reminds us that, although we exclude in- 
herent righteousness from the act of justification, yet 
without inherent righteousness, without sanctification, 
and unless we become Saints, that is, sanctified persons 
by the indwelling of God the Holy Ghost, we shall 
not be saved. The frequent recurrence of these days 
reminds us that Antinomianism is the corruption of, 
not the legitimate inference from, the doctrine of 
Justification by Grace. 

On the vigil preceding the festival we should think 
of the law, its requirements and our own deficiencies, 
and we then refer to the work of the Lord Jesus : on 
the festival we are reminded how men of our own 
flesh and blood overcame the difficulties to which 
they were exposed, and we glorify God the Holy 
Ghost, Who, at the intercession and through the 
mediation of the Saviour, has condescended to dwell 
with men and make their souls His temples. On the 
vigil we think of our sins, and seek for justification 
through the righteousness of Christ ; on the festival 
we are reminded of the omnipotence of Grace, and 
are taught to reflect how he who is a sinner before 
God may become a saint before men ; and so we recon- 
cile St. Paul and St» James. ^^ 

Our blessed Lord's example, though the model of 
Christian virtue, is not an encouragement to fallen 
man ; for He was without sin, and though perfect 
man, was also perfect God, the God-man. But Peter, 
and James, and John^ — they were men like ourselves, 
born in original sin, in whom the taint of original 

c 
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corruption continued to the last, who, though sancti- 
fied, never ceased to be sinners : see, says the Church, 
what was eflfected in them, and remember that the 
same Holy Ghost Who sanctified them, still abideth 
in the Church to sanctify all who are justified by 
their faith in Christ. 

And lest it should be said, though not wisely said, 
that the Saints named in our Prayer Book, being 
miraculously endowed, are hardly an example to us 
orduiary mortals, this festival, the Festival of All 
Saints, is added, that we may never forget that from 
among men such as we are, men engaged in the 
ordinary business of the world, men exposed to the 
temptations of society and the difficulties of a secular 
life. Saints have been made, and men have been 
enabled, not without difficulty, but still triumphantly, 
to serve the Lord. We name them not. Who they are 
who have died in a state of justification, is only known 
to the Searcher of Hearts, except the few whose praise 
is in the Gk)spel, and of whose perseverance to the end 
we are assured ; with the exception of these, we speak 
of the Saints, or just men made perfect, in the mass, 
including those of our own household, our parents, 
our friends, our dear ones departed into the church 
triumphant, desiring to follow their example, to tread 
in their steps, and with them to enjoy the vision of 
God for ever. 

Thus, my brethren, may we ever walk in the 
middle path, avoiding the extreme of the Antinomian 
on the one hand, and of the Romanizer on the other. 
Rejoice in the thought of what St. Paul states in 
Romans viii. I.: — "There is no condemnation to 
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them which are in Christ Jesus ; " but remember that 
he adds, " who walk not after the flesh but after the 
Spirit." If you have faith to be justified, sanctifica- 
tion must follow. If you are not walking after the 
Spirit, if you are carnally minded, you are dead while 
you seem to live ; and the faith with which you seek 
to appropriate Christ's merits is a dead faith, — a 
hand, it may be, but a dead man's hand. Though it is 
by faith only that we assume the righteousness of 
Christ, still it is the faith of a penitent man, and 
penitence implies the mortification of sin ; and when 
sin is mortified the work of sanctification is in pro- 
gress. If a man were brought to trial for a crime he 
had committed, although he could not be acquitted 
by justice he might be pardoned by mercy through 
the intercession of an advocate. And yet that advo- 
cate might refuse to plead for him unless he knew 
the man to be penitent : it would not be his penitence 
which would procure him his release, and yet without 
penitence his release he would never obtain. 

To say that we detract from the necessity of in- 
herent righteousness, or what is called the righteous- 
ness of sanctification, because we exclude it from the 
office of justification, and thus demolish the whole 
fabric of human merit, is about as reasonable as to 
say, that because we receive food by the mouth, and 
not by the ear or the eye, the eye and the ear are un- 
necessary members in the human frame, and that no 
other bodily functions are requisite to the life of man. 
The man will die if, by tetanus, he is unable to open 
his mouth ; but he will also die if, having received 
food into his mouth, he is unable to digest it ; and yet 

c2 
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the digestion of food, and its mastication, are pro- 
cesses entirely distinct, while the food itself is a gift 
from without. It is one thing to assert that a Chris- 
tian must have inherent righteousness, and another 
to assert that his inherent righteousness is the ground 
of his acceptance with a righteous God. 

Let me revert again to Hooker for a clear expo- 
sition of the case : " Concerning the righteousness of 
sanctification, we deny it not to be inherent; we 
grant, that unless we work, we have it not ; only we 
distinguish it as a thing different in nature from 
the righteousness of justification : we are righteous 
the one way, by the faith of Abraham ; the other 
way, except we do the works of Abraham, we are 
not righteous. Of the one, St. Paul, * To him that 
worketh not, but believeth, faith is counted for 
righteousness.' Of the other, St. John, * He is 
righteous which worketh righteousness.' Of the one, 
St. Paul doth prove by Abraham's example, that 
we have it of faith without works. Of the other, 
St. James by Abraham's example, that by works we 
have it, and not only by faith. 

" St. Paul doth plainly sever these two parts of 
Christian righteousness one from the other. For in 
the sixth to the Eomans thus he writeth : Being freed 
from sin^ and made servants to God, ye have your fruit 
in holiness, and the end everlasting life. 

" * Ye are made free from sin, and made servants 
unto God;' this is the righteousness of justification. 

"'Ye have your fruit in holiness;' this is the 
righteousness of sanctification. 

" B7 the one we are interested in the right of in- 
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heriting ; by the other we are brought to the actual 
possession of eternal bliss ; and so the end of both is 
everlasting life." * 

In another passage of the same discourse, Hooker 
says : " It is a childish cavil wherewith in the matter 
of justification our adversaries do so greatly please 
themselves, exclaiming, that we tread all Christian 
virtues under our feet, and require nothing in Chris- 
tians but faith; because we teach that faith alone 
justifieth: whereas by this speech we never meant 
to exclude either hope or charity from being always 
joined as inseparable mates with faith in the man that 
is justified ; or works from being added as necessary 
duties, required at the hands of every justified man : 
but to show that faith is the only hand which putteth 
on Christ unto justification ; and Christ the only gar- 
ment, which being so put on, covereth the shame of 
our defiled natures, hideth the imperfection of our 
works, preserveth us blameless in the sight of God, 
before Whom otherwise the weakness of our faith were 
cause sufficient to make us culpable, yea, to shut us 
from the kingdom of heaven, where nothing that is 
not absolute can enter." f 

" It is not the question," says Bishop Andrewes, 
" whether we have an inherent righteousness or no, 
or whether God will accept or reward it ; but whether 
that must be our righteousness coram Rege justo 
judiciam faciente, which is a point very material, and 
by no means to be forgotten ; for without this, if we 
compare ourselves with ourselves, what heretofore we 

♦ Discourse of Justification, § 6. 
j- On Justification, § 31. 

c3 i 
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have been, or if we compare ourselves with others, as 
did the Pharisees, we may take a fancy, perhaps, and 
have some good conceit of our inherent righteous- 
ness. Yea, if we be to deal in schools by argument 
or disputation, we may, peradventure, argue for it, 
and make some show in the matter. But let us once 
be brought and arraigned coram Rege justo sedente 
in solio, let us set ourselves there, we shall then see 
that all our former conceit shall vanish straight, and 
righteousness in that sense (that is, an inherent 
righteousness) will not abide the trial." * 

" The Homilies of our Church," as Dr. Waterlandf, 
adopting their doctrine, observes, "describe and limit 
the doctrine thus : * Faith doth not shut out repent- 
ance, hope, love, dread, and the fear of God, to be 
joined with faith in every man that is justified ; but 
it shutteth them out from the office of justifying;' J 
that is to say, from the office of accepting or re- 
ceiving it; for as to the office of justifying in the 
active sense, that belongs to God only, as the same 
Homily elsewhere declares. The doctrine is there 
further explained thus : * Because faith doth directly 
send us to Christ for remission of our sins, and that, 
by faith given us of God, we embrace the promise of 
God's mercy, and of the remission of our sins, (which 
thing none other of our virtues or works properly 
doth,) therefore the Scripture useth to say, that faith 
without works doth justify.'" 

You see that we insist as earnestly as it is possible 

* Bp. Andrewes' Sermon on Justification in Christ's name, 
f Summary View of the Doctrine of Justification. 
J Hom. on Salvation. 
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to insist upon the necessity of inherent righteousness : 
without it you cannot be saved. But our object is, 
by that carefulness of expression, which experience 
shows to be needful, to shut out all possibility of our 
entertaining a notion of human merit. Admit the 
notion of human merit, and, though the mercy 
of God may preserve you from apostacy, still the 
system is the system of Antichrist ; Christ ceases to 
be your all in all. But guard against this ; and we 
would exhaust language to enlarge upon the bless- 
ings of sanctification. ** Concerning justification," 
says Archbishop Bramhall, " we believe that all good 
Christians have true inherent justice, though not per- 
fect according to the perfection of degrees as gold is 
true, gold though it be mixed with some dross. We 
believe that this inherent justice and sanctity doth 
make them truly just and holy. But if the word 
justice be taken in sensu forensi for the acquittal of 
man from former guilt, to make an offender just in the 
eye of the law, as it is opposed to condemnation — 
* it is God that justifieth, who is he that condemn- 
eth ?' — then it is not our inherent righteousness 
that justifieth in this sense, but the free grace of God 
for the merits of Jesus Christ."* Thus clearly is 
the doctrine stated and guarded by this clear-headed 
writer. 

One further quotation I shall give, and it is from 
a modem writer, who states in modem language the 
conclusions of Hooker: — "We are justified not by 
our intrinsic or inherent righteousness, but by the 

• Brambairs Works, i. 56. 
c4 
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perfect righteousness of Christ, which, relatively to 
ourselves, is extrinsic or non-inherent ; and the in- 
strument through which the perfect righteousness of 
Christ is apprehended or appropriated is faith. Never- 
theless Christ's righteousness of justification is always 
followed by our own righteousness of sanctification ; 
so that the infused righteousness of sanctification is 
ever present with those who are truly justified, 
though it has no hand in procuring or effecting their 
justification/' • . • . 

So that '^ in the progress of a Christian man from 
his original justification to his final salvation, these 
several states or conditions of righteousness succes- 
sively appertain to him. 

^' First in order comes the forensic righteousness 
of justification; a righteousness reputatively his, 
through faith, and on account of the perfect merito- 
riousness of Christ. 

"Next in order comes the inherent righteousness 
of sanctification; a righteousness infused into him 
by the Holy Spirit after he has been justified. 

" And last in order comes the complete righteous- 
ness of glorification ; a righteousness acquired by him, 
when this corruptible puts on incorruption, and this 
mortal puts on immortality. 

" The first righteousness, being the righteousness 
of Christ, is perfect, but not inherent. 

" The second righteousness, being the subsequently 
infused righteousness of a justified Christian man, is 
inherent, but not perfect, 

" The third righteousness, being the acquired 
righteousness of a departed Christian man in his 
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glorilBed state hereafter, is both perfect and in- 
herent."* 

That the perfect and inherent righteousness of 
saints in glory may be ours, God of His infinite mercy 
grant: but this righteousness we shall not realise 
unless we first become saints on earth, through the 
sanctification of the Holy Spirit, making us righteous, 
and impelling us in all things, as opportunity may 
occur, to work the works of righteousness. 

So far we agree with the Papist, so far all denomi- 
nations of Christians are agreed ; but we depart from 
the theology of Rome; there arises between us an 
insuperable principle of distinction and separation; 
when they make this righteousness of sanctification, 
(the necessity of which we all admit,) to be the ground 
of man's acceptance mth God; for this point once 
conceded, all the superstitions of Rome follow, as it 
were, in ordinary course ; and in a dream of himian 
merit, Christ is forgotten, and a system of theology 
established, which, to say the least of it, is opposed 
to the Gospel. 

We can use terms as urgent (more urgent, I might 
say) as those employed by any missionary of Rome^ 
when we exhort you, through the ordinances of the 
sanctuary, and the sacraments of the Gospel, by self- 
discipline, by self-denial, by good works, and by a 
patient continuance in well doing, to seek the renewal 
and the increased sanctification of your fallen nature ; 
and, by way of encouragement, we appeal to the 
triumphs of men like ourselves, once sinners, now in 
glory. Our prayer for you is, that the Holy Ghost 

* Fane on Justification, 16. 
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may make a temple of your heart, and prepare it for 
the heaven which, opened by His atoning blood, our 
ascended Lord is preparing for those whom, upon His 
second advent, He shall own as His. 

But we are wide as the poles asunder from the 
Romanist, when we proceed to remind you that at 
best you are unprofitable servants ; that in the sight 
of God you are all as unclean things, and all your 
righteousness as filthy rags ; that in the sight of Him, 
in Whose sight the very heavens are not clean, and 
Who chargeth even his angels with folly, saints are 
regarded as sinners, and must rely for justification not 
on their own righteousness, which however great and 
real must always be imperfect and alloyed with sin, 
but on the righteousness of Christ. 

Jesus, Jesus, Jesus ! He is first, and last, and midst, 
and without end in the Christian scheme. Win 
Christ, win all! Without Him you are lost; but 
under His wing nothing can harm you. 

" Great and marvellous are Thy works. Lord God 
Almighty; just and true are Thy ways, Thou King of 
Saints." • 

• Rev. XV. 3. 
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THB 

INANITY OF ROMISH ORDINANCES. 



** Let all things be done decently and in order,'* — 1 Cor, xiv. 4fO. 

We are assembled this day to celebrate, with prayers 
and praises to Almighty God, the reopening of this 
Church, which has been beautified, restored, and 
rendered fit for the decent and orderly performance 
of divine worship according to the rites and cere- 
monies of the Church of England. 

Nor may we forget that this day, the 6th of 
November, is a day celebrated in the annals of our 
country, and in the history of our Church, for a 
twofold deliverance of this Church and nation from 
attempts to force upon us superstitions which we 
repudiate, and the burden of a foreign yoke. 

Called upon to address you, on such a day as this, 
I seem to have my course marked out for me, and 
while exhorting you to observe with piety, and to 
conduct with reverence, the rites, ceremonies, and ob- 
servances prescribed in the Prayer Book, to point out 
to you how, in the very principle of our observance 
of them, we diflfer from the Church of Eome. 

I have no hesitation in saying that I believe that 
the dread of Popery which prevails among our people 
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is salutary and well-founded ; for the peculiarities of 
Rome do undoubtedly lead men from Christ ; and if 
we shrink from characterising the Pope as Antichrist, 
still we cannot but see that there is much in the 
Romish system which is directly opposed to the truth 
as it is in Jesus. I believe, moreover, that there is 
ground for some alarm upon this subject at the present 
time. For there are among us some who would put 
light for darkness and darkness for light, who would 
put bitter for sweet and sweet for bitter, who would 
give a Romish tone to our services, and, with a subtlety 
the very opposite of the simplicity which the Gospel 
inculcates, would represent the vital and essential dif- 
ferences between ourselves and the Church of Rome 
as mere logomachies relating to things indifferent. 

But in our dread of Romanizing, and in our con- 
demnation of Romanizers, we are not to act irra- 
tionally, or in our abhorrence of one extreme to rush 
into the other. We are not to become Quakers because 
we repudiate Popery. 

Some ceremonies we must have. Even the Quaker, 
while anathematizing all form, denounces it according 
to form, and himself becomes in his gait, his habit, 
and his diction, a formalist, and sometimes a mere for- 
malist. Two or three cannot assemble together for 
one and the same purpose, without observing some 
form; and when we assemble together for public 
worship, surely it is not much to ask that those, who 
so assemble, should humble themselves so far as to 
act in accordance with the regulations publicly ap- 
pointed by the authority of their Church. Be it, 
and we grant it, that a form or ceremony is in itself 
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a thing indifferent; yet on this very ground, that 
it is a thing indifferent, you ought to observe it when 
it is by public authority appointed* If you had a 
voice in its appointment, or if, in an assembly com- 
petent to make alterations, you had a seat, you might 
vote without censure, either for or against what is 
in itself a thing indifferent ; — but that thing indif- 
ferent having once been made a law in the society 
to which you belong, the observance of it is then no 
longer a thing indifferent to you. It becomes a test 
of your temper, a means of proving you, whether 
you will yield obedience to the powers that be, for 
that they are ordained of God ; or whether you will 
disturb the peace of the community to gratify your 
self-will and private judgment. This, of course, is 
said on the supposition that the Church acts on the 
principle, that while no doctrine is ever to be taught 
but what is written in Scripture or may be proved 
thereby, so no ceremony, form, or observance is to be 
enjoined which is contrary to Scripture. If, for ex- 
ample, we were enjoined to break the Second Com- 
mandment, and bow down to wood and stone, the 
work of men's hands, and to supplicate imaginary 
saints ; we should be obliged, by our principles, to die 
rather than obey. But our principles also require, that, 
when things not contrary to Scripture are ordained by 
competent authority, we in meekness observe them. 

A principle this, which cuts on either side : on the 
one side it condemns those who disregard all rubrical 
directions ; and on the other those, also, who, profess- 
ing to be members of the Church of England, intro- 
duce, either openly or by stealth, forms and ceremonies, 
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either repudiated at our Eeformation, or excluded, at 
all events, from our ritual. 

In the forms and ceremonies of the Reformed 
Church of England, we gratify a sentiment which is 
not to be discouraged, by the thought, that the forms 
and ceremonies we adopt are substantially the same 
as those through which, in the earliest and best ages 
of the Church, devout and holy men endeavoured to 
elevate their souls, and engaged in the worship of 
God. We may rejoice to see in them one of the 
links which connect our Protestantism with ancient 
Catholicism. It is pleasant to connect the present 
with the past. And even some few medieval observ- 
ances may be retained, as a proof that, although we 
regard medieval Christianity as the greatest cor- 
ruption of our religion, we are willing to admit 
that the Church, even amidst these corruptions, had 
an existence. 

But these are not the grounds on which we urge 
the observance of them. We observe them simply 
because, though in themselves among the things in- 
different, they cease to be indifferent to vs^ because 
they have been enjoined upon us by competent 
authority, namely, by our own Church in Convoca- 
tion assembled. 

Be this our principle, and we shall go as far as the 
Prayer Book, and no further. Let those who have not 
come up to its requirements endeavour gradually 
and with due caution to do so ; and may those who, 
following blind guides, have gone beyond the Prayer 
Book, come back to it. 
. If the Prayer Book requires alteration let a Cpnvo- 
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cation be called, and let it be altered. But until it 
be altered, the Prayer Book is our rule ; and let us, as 
honest men, observe our rule. 

There is nothing Popish in this. Romanism is, 
indeed, only a corruption of Christianity; and we 
are not to renounce our Christianity, lest, peradven- 
ture, we degenerate into Romanism ; but rather we 
are to preserve what we have in common, though at 
the same time we point out and carefully note the 
points on which we differ. 

The Church of England agrees with the Church of 
Rome in paying attention to ritual observances ; and 
many of our ordinances are the same. 

But the question is, whether we observe them on 
the same principle. 

Now I refer you to the preceding Discourse, that 
you may at once perceive that there must be a funda- 
mental difference in this respect between ourselves 
and the Church of Rome, because we differ funda- 
mentally on the subject of Justification. 

The difference between the views we entertain on 
this subject is stated, with his usual perspicuity and 
vigour, by the judicious Hooker ; and I will request 
you to pay attention to the following quotation, long 
as it is, from his discourse on Justification. He re- 
marks that the Roman Catholics *' teach, as we do, 
that although Christ as God be the efficient, as man 
the meritorious, cause of our justice ; yet in us also 
there is something required. God is the cause of our 
natural life ; in Him we live : but He quickeneth not 
the body without the soul in the body. Christ 
hath merited to .make us just: but as a medi- 
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cine which is made for health, doth not heal by being 
made, but by being applied ; so, by the merits of Christ 
there can be no justification, without the application 
of His merit. Thus for we join hands with the 
Church of Eome. 

" Wherein then do we disagree ? We disagree 
about the nature and essence of the medicine whereby 
Christ cureth our disease ; about the manner of apply- 
ing it ; about the number and the power of means, 
which God requireth in us for the effectual applying 

thereof to our souFs comfort Can any man, 

that hath read their books concerning this matter, be 
ignorant how they draw all their answers unto these 
heads ? * that the remission of all our sins, the pardon 
of all whatsoever punishments thereby deserved, the 
rewards which God hath laid up in heaven, are by the 
blood of our Lord Jesus Christ purchased, and ob- 
tained sufficiently for all men : but for no man effect- 
ually for his benefit in particular, except the blood of 
Christ be applied particularly to him by such means 
as God hath appointed that to work by. That those 
means of themselves, being but dead things, only the 
blood of Christ is that which putteth life, force, and 
efficacy in them to work, and to be available, each in 
his kind, to our salvation. Finally, that grace being 
purchased for us by the blood of Christ, and freely 
without any merit or desert at the first bestowed upon 
us, the good things which we do, after grace received, 
be thereby made satisfactory and meritorious.* — Their 
doctrine is, that as pure water of itself hath no 
savour, but if it pass through a sweet pipe, it taketh 
a pleasant smell of the pipe through which it passeth j 
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SO, although before grace received, our works do nei- 
ther satisfy nor merit ; yet after, they do both the 
one and the other. ... In meriting, our actions do work 
with two hands : with one, they get their morning 
stipend, the increase of grace ; with the other, their 
evening hire, the everlasting crown of glory. Indeed 
they teach, that our good works do not these things 
as they come from us, but as they come from grace 
in us ; which grace in us is another thing in their 
divinity, than is the mere goodness of God's mercy 
TOWARDS us IN Christ Jesus. If it were not a 
long deluded spirit which hath possession of their 
hearts ; were it possible but that they should see how 
plainly they do herein gainsay the very ground of 
apostolic faith? Is this that salvation by grace, 
whereof so plentiful mention is made in the Scrip- 
tures of God ? Was this their meaning, which first 
taught the world to look for salvation only by Christ ? 
By gracej the Apostle saith, and by grace in such sort 
as a gift ; a thing that cometh not of ourselves, nor of 
our works, lest any man should boast, and say, * I have 
wrought out my own salvation.^ By grace they con- 
fess ; but by grace in such sort, that as many as wear 
the diadem of bliss, they wear nothing but what they 

have won When they (the Roman Catholics) are 

required to show what the righteousness is whereby a 
Christian man is justified, they answer, that it is a 
divine spiritual quality ; which quality received into 
the soul, doth first make it to be one of them who are 
bom of God : and, secondly, endue it with power to 
bring forth such works, as they do that are born of 
Him ; even as the soul of man being joined to his body, 
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doth first make him to be of the number of reason- 
able creatures, and secondly enable him to perform 
the natural functions which are proper to his kind ; 
that it maketh the soul amiable and gracious in the 
sight of God, in regard whereof it is called Grace ; that 
it purgeth, purifieth, and washeth out, all the stains 
and pollutions of sins ; that by it, through the merit 
of Christ we are delivered as from sin, so from eternal 
death and condemnation, the reward of sin. This 
grace they wiU have to be applied by infusion ; to the 
end, that as the body is warm by the heat which is 
in the body, so the soul might be righteous by inherent 
grace ; which grace they make capable of increase ; as 
the body may be more and more warm, so the soul 
more and more justified, according as grace should 
be augmented ; the augmentation whereof is merited 
by good works, as good works are made meritorious 
by it. Wherefore, the first receipt of grace in their 
divinity is the first justification ; the increase thereof, 
the second justification. As grace may be increased 
by the merit of good works, so it may be diminished 
by the demerit of sins venial; it may be lost by 
mortal sin. Inasmuch, therefore, as it is needful in 
the one case to repair, in the other to recover, the loss 
which is made ; the iafusion of Grace hath her sundry 
after-meals; for the which cause they make many 
ways to apply the infusion of Grace. It is applied to 
infants through baptism, without either faith or 
works, and in them really it taketh away original 
sin, and the punishment due unto it ; it is applied to 
infidels and wicked men in the first justification, 
through baptism without works, yet not without 
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faith; and it taketh away both sins actaal and 
original, together with all whatsoever punishment, 
eternal or temporal, thereby deserved. Unto such 
as have attained the first justification, that is to say, 
the first receipt of grace, it is applied further by 
good works to the increase of former grace, which 
is the second justification. If they work more and 
more, grace doth more increase, and they are more 
and more justified. To such as diminish it by venial 
sins, it is applied by holy water, Ave Marias, cross- 
ings, papal salutations, and such like, which serve for 
reparations of grace decayed. To such as have lost 
it through mortal sin, it is applied by the sacrament 
(as they term it) of penance, which sacrament hath 
force to confer grace anew, yet in such sort, that 
being so conferred, it hath not altogether so much 
power as at the first. For it only cleanseth out the stain 
or guilt of sin committed, and changeth the punish- 
ment eternal into a temporal satisfactory punishment 
here, if time do serve : if not, hereafter to be en- 
dured, except it be lightened by masses, works of 
charity, pilgrimages, fasts, and such like; or else 
shortened by pardon for term, or by plenary pardon 
quite removed and taken away. TTiis is the mystery 
of the man of sin. This maze the Church of Borne doth 
cause her followers to treadj when they ash her the way 
to justification.^^ 

But true Protestantism, to continue the language 
of Hooker, speaketh on this wise: " Whether they 
(the Romanists) speak of the first or second justifi- 
cation, they make the essence of a divine quality in- 
herent, they make it righteousness which is in us. If 
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it be in us, then it is ours, as our souls are ours, 
though we have them from God, and can hold them 
no longer than pleaseth Him; for if He withdraw 
the breath of our nostrils, we fall to dust : but the 
righteousness wherein we must be found, if we will 
be justified, is not our own ; therefore we cannot be 
justified by an inherent quality. Christ hath merited 
righteousness for as many as are found in Him. In 
Him God findeth us, if we be faithful ; for by faith we 
are incorporated into Christ. Then, although in our- 
selves we be altogether sinful and unrighteous, yet 
even the man which is impious in himself, full of ini- 
quity, full of sin; him being found in Christ through 
faith, and having his sin remitted through repentance 
— him God beholdeth with a gracious eye, putteth 
away his sin by not imputing it, taketh quite away 
the punishment due thereunto by pardoning it, and ac- 
cepteth him in Jesus Christ as perfectly righteous, as 
if he had fulfilled all that was commanded him in the 
law ; shall I say more perfectly righteous, than if him- 
self had fulfilled the whole law ? I must take heed 
what I say : but the apostle saith, * God made Him to 
be sin for us, Who knew no sin, that we might be made 
the righteousness of God in Him.' Such we are in the 
sight of God the Father, as is the very Son of God 

Himself. Man hath sinned, and God hath suffered 

God hath made Himself the Son of Man, and men 

are made the righteousness of God." 

Where so decided a difference exists upon a funda- 
mental doctrine, there must be a difference dis- 
cernible by those who attend to the subject, in every 
observance and in all the exercises of religion. 
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It has been the custom of late years in some 
quarters to adapt, as it is called, Romish books of 
devotion, for the use of English churchmen; and 
very beautiful religious sentiments have been occa- 
sionally presented to us ; but those works have led 
men on to Rome — why? simply because the evil 
principle of justification by inherent righteousness 
has been lurking in them, and the adapters have not 
been careful to enforce upon their readers the real 
difference of their position when they hold the doc- 
trine of justification by grace. 

And so with respect to forms, ordinances, and 
ceremonies. 

We contend that while we work righteousness, 
that while we continue in well-doing, and seek an 
inherent righteousness, yet we are to put no trust in 
our righteousness, but we are to rely entirely on the 
righteousness of Christ. Our works can have no 
merit ; they are not the price paid for any favours 
we desire ; they have no part in cleansing us from 
sin or in obtaining favour with God. 

A ceremony then is, on our principles, a ceremony, 
and nothing more: a sacrament is not a work, but 
simply a means through which Christ unites to Him- 
self those penitents who have faith, or in whom no 
impediment to grace is seen to exist ; an ordinance is 
the mode of our approach to God. 

A Romanist contends that men are justified by 
their inherent righteousness, which righteousness is 
increased, by his good works ; and among good works 
he counts an observance of the rites and ceremonies 
of the Church. By their works they earn wages, 

2)3 
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merit a reward, and have something to plead in their 
favour in the debtor and creditor account, which, as 
Hooker suggests, they keep up with their God; a 
balance being struck between their good works and 
their sins. 

Ordinances are with us a mode of acting ; but with 
them they are a means of working. 

And the whole subject will come clearly before us 
if we observe the distinction which exists between our 
acts and our works. 

We will imagine a beggar to approach your door, 
and that you relieve him. It is quite clear that this 
man has not obtained relief by his works. He has 
done nothing by which he has established a claim 
upon you, or on which he can ground a right to 
demand what you have been pleased to bestow upon 
him. 

Nevertheless this man has acted, and may have 
acted much and often and in various ways, b^ore he 
could become a partaker of your bounty. 

For example, he acted when his trembling limbs 
bore him to your door ; and he acted when he made 
known to you his wants ; and he acted when he held 
out his hand to receive your donation ; and he acted 
when he opened his mouth and masticated the food 
which, not his work, but your benevolence provided 
for him. 

On the other hand, let us suppose an artizan to 
call upon you and to inform you that he had com- 
pleted the order which you had given him, not 
quite so well as he could wish, but stiU sufficiently 
well, all things considered; such as the badness of 
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the material on which he had to work, and some 
infirmity of health on his own part: he would de* 
mand of you payment for what he had done, and^ 
having received it^ he would return to his home, and 
rejoice in the fruits of his labour, and in the success 
which had attended his works. He might feel grateful 
to you as his employer, especially if you had supplied 
him with the raw material and with tools to work 
it, — but still by his works he would be supported. 

You see at once the entire difference in the posi- 
tion of the two parties. 

But to illustrate the position further, let me refer to 
the Patriarchal History, and to a portion of it familiar 
to our minds, and perhaps dear to our hearts, as 
having been the story which first moved our affec- 
tions : let me refer to the History of Joseph and his 
Brethren. 

The brethren of Joseph, the sons of Jacob, laboured, 
. but laboured in vain, in the land of Canaan. They 
worked; they ploughed the land; they sowed the 
seed ; if a plentiful harvest had been the result, they 
might have attributed their success to their works ; 
they would have worked, and have reaped the reward. 
They would have acknowledged the Divine blessings 
without which they would have laboured in vain; 
but still they would have been saved by their works. 

But by their works they were not saved. The 
heaven over their head was as brass, and the earth 
that was under them as iron ; they were smitten with 
blasting and mildew. 

What were they to do? They were not to sit 
down and die, or wait till a mirade might be wrought 

s4 
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in their favour. But having heard that there was 
com enough and to spare in the storehouses of the 
king of Egypt, they set forth upon a long and painful 
journey, to ask, as a boon, for the food which by their 
works they could not obtain. 

Here, you will observe, that, although by their 
works they could not save themselves — although, for 
their salvation, they depended upon the works, the 
sufferings, and the pradence of another — yet saved 
they would never have been, unless they had acted, 
and acted, too, with self-denial and vigour. They 
acted when they rose up to leave their father's house ; 
they acted when they travelled through the wilder- 
ness ; they acted when they made known their wishes 
and their wants. ' 

It would seem a proposition so monstrous, that, in 
the mere stating of it, it would be rejected, if they 
had asserted that, because they had worked in Canaan, 
com had been sown and hoarded in Egypt; and yet, 
though their works had nothing to do with Joseph's 
bounty,' still, unless they had acted, they could not 
have been saved. 

When we have recourse to ordinances, appearing 
before God as supplicants, we ask for grace, and receive 
what the Lord gives as a free, unmerited gift. But 
before we receive the gift, we are expected to act. 

If an adult person presents himself to us, and asks 
to be baptized, we teU him that, unless he is duly 
prepared, — unless he has repented and forsaken his 
sins, — unless he has faith, — unless, as the Catechism 
teaches, he has repentance, whereby he forsakes sin, 
and faith, whereby he believes the promises of God. 
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made us in that sacrament, he will receive not grace, 
but a curse, by an application to the ordinance. He 
must act, he must prepare himself, he must draw nigh ; 
but having prepared himself, having acted, he does 
not rely upon what he has done, he does not claim 
grace as a debt ; the very fact of his drawing nigh to 
God in the ordinance shows that he attributes all he 
receives, his spiritual sustenance, and his hope of 
glory, not to the justice, but to the mercy of God. 

In the Lord's Supper, who, and who only, receive 
the inward and spiritual grace? Those only who 
repent them truly of their former sins, steadfastly 
purposing to lead a new life; who have a thankful 
remembrance of the death of Christ, and who are in 
charity with all men. 

In like manner, as regards public worship, those 
only profit by their attendance who prepare them- 
selves for the high service in which they engage, by 
private prayer, and by an honest endeavour to do 
their duty in their several stations of life. 

In all these cases, the Church is like the store- 
house in Egypt ; it is full of grace, the grace pur- 
chased by our Redeemer's blood. The grace which 
He dispenses through His ordinances is a free gift. 
It is not the result of our works. But still we must 
prepare ourselves for the gift, and we must ask for it, 
and in so doing we must act. 

Works are remunerable acts : acts are works 
which have no reference to reward ; they are neces- 
sary modes of proceeding. 

When acts are converted by Romanists into 
works, then of course a multiplicity of ceremonies. 
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formSy and ordinances is required: they have re- 
course to repetitions ; to a multiplication of prayers ; 
which, being used for a wrong purpose, are vain. 

With us ordinances are only necessary means of 
acting, and we reduce their number ; with them they 
are modes of working, and by them, therefore, their 
number is increased. 

With us prayer is a means of access to God ; with 
them prayer is a mode of purchasing certain advan- 
tages: many prayers, therefore, are said, and they 
establish a right to obtain their end by their much 
asking ; or prayers are repeated over and over again 
as a penance, in order to win forgiveness, and to 
wash away sin; which is about as reasonable as it 
would have been in the brethren of Joseph, had they, 
when they reached the storehouses of Egypt, deter- 
mined to walk a thousand miles forther, in the ex- 
pectation of obtaining more bread for every mile of 
travel. 

The difference in our principle is conspicuous in 
every thing that we do. 

For example, both the Church of England and the 
Church of Rome insist upon the necessity of repent* 
ance. But why ? We regard the Lord Jesus Christ, 
and Him only, as our Saviour; and we value repent- 
ance as one of the acts by which we are brought to 
Him. 

But repentance is with the Romanist a meritorious 
and remunerable work, and he speaks of a man as 
saved by penitence, which must evince itself in works 
of penance, through which his sin is done away. 

Both the Church of England and the Church of 
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Rome recommend the exercise of fasting. But fast- 
ing with us is, as it was with St. Paul, simply an act; 
one of the means which must be occasionally resorted 
to, in order to keep the body under, and to bring it 
into subjection to the soul. 

But with the Romanists, fasting is a work, and by 
observances connected with this line of conduct, such 
as lacerations of the body, and various kinds of self- 
imposed mortifications, they imagine that they work 
out their pardon, the divine favour, and their justifica- 
tion. Alas ! that with good intentions men should 
be often led by their ignorance of Christianity away 
from Christ, and reduce themselves to an equality 
with the Hindoo ! 

Even with reference to the sacrament of the Lord's 
Supper ; why is it that the Romanist insists so vehe- 
mently on its sacrificial character, even to a forgetful- 
ness sometimes of its very nature as a sacrament ? 

In one sense we all regard it as a sacrifice : it is a 
sacrifice of praise and thanksgiving ; it is a sacrifice 
in that we ofifer ourselves, our souls and bodies, as 
a living sacrifice unto the Lord ; it is an action of 
thanksgiving and gratitude upon the part of suppli- 
cants who have received grace. 

But the Romanist regards it as a propitiatory sa- 
crifice ; as a work by which God may be propitiated 
and appeased. And hence masses are bought and 
sold, and possess a marketable value. 

We regard the Eucharist not as a propitiatory sa- 
crifice, or a work ; we regard the spiritual sacrifice 
by which it is accompanied not as of its essence, but 
as aA accident; we regard it as the means through 
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which God confers certain promised blessings, not 
upon the Church at large, but upon individuals, ap- 
proaching Him in that ordinance, duly qualified. We 
act as the b^gar acts when he approaches the good 
man's door. And we act as the beggar acts when, 
haying received your bounty, he returns thanks, and 
promises to show his gratitude by his fiiture good con- 
duct. We thank God, we devote ourselves to His 
service, but not till we have secured the gift we seek, 
the gi£t of free, unmerited grace, and not the wages 
of work done or duty performed. 
W It may be said that we use the term good works, 
and insist upon their necessity ; and this we certainly 
do; but we use the term in the scriptural, not the 
scholastic sense ; we regard them not as the cause or 
the purchase of grace, but as the result and fruits 
of grace; thereby excluding all possibility of their 
being regarded as meritorious. We carefully guard 
against their being regarded in the light of works, 
according to the Romish sense of the word ; most 
carefully do we provide against their being consi- 
dered meritorious, or as the coin by which we pur- 
chase grace or salvation. In our 12th Article we 
describe good works as the fruits of faith, which, 
instead of purchasing, follow after justification ; we 
declare expressly that they cannot put away sin or 
endure the severity of God's judgment, though for 
Christ's sake they are pleasing and acceptable to 
God. And in the 13th Article we affirm that works 
in;%^f ?^ *^^ S^^ ^f Christ and the inspiration of 
thev«r^'^' '''''' "^""^ pleasant to God, forasmuch as 
ey spnng not of faith in Jesus Christ, neither do. 
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they make men meet to receive grace, or, as the 
school authors say, deserve grace of congruity ; yea 
rather, for that they are not done as God hath willed 
and commanded them to be done, we doubt not but 
that they have the nature of sin. 

So that by good works we and the Bomanist, 
though we use the same words, and may have re- 
course to the same actions, do not mean the same 
thing. 

With us they are the result of a blessing, and the 
proof that a blessing has been received ; just as 
strength of body and vigour of mind are the results 
of a restoration to health, when a man has applied to 
his physician and partaken of his medicines. 

With the Romanists they are means by which they 
establish a fresh claim upon the justice of God. 

Let the fundamental diflference in our respective 
views of justification be borne in mind, and we shall 
never be inclined to Romanize, or to sympathize with 
Rome. But if you adopt the Romish definition of 
justification, your soul must be in Rome, even while 
your bodily presence is in the Church of England. 

But does it follow that because we regard our 
ordinances not as works, but as means of grace on 
God's part, and as modes of acting upon ours, that we 
are to despise all regard to form, and that we are to 
treat all ceremonial worship with contempt ? 

If you were to go to the court of the sovereign, 
you would not expect to obtain a fortune, or even to 
succeed in gaining the object for which you might 
present a petition, because of the bows and the genu- 
flexions to which you might be called upon to submit. 
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But still to these ceremonies you would pay atten- 
tion : you would make careful enquiry how you ought 
to act before entering into the presence chamber; you 
would regard such attention to etiquette, though in 
itself a trifle, still as a proper mark of respect ; you 
would not introduce any new ceremony of which you 
might have heard when reading of the court of Persia, 
for this too would be disrespectful ; you would do, as 
well as circumstances would allow, what was pre- 
scribed as the proper and authorised ceremonial on 
the occasion. 

Now it is not much to require, when we require 
members of the Church of England to act on the 
same principle when they are doing their homage in 
the palace of the King of kings, and neither to add 
to, or to take from, the ceremonial appointed. 

In order to sustain your spiritual life, you must 
resort to ordinances ; if you resort to ordinances in 
common with others, there must be some prescribed 
form of proceeding to prevent confusion and discord. 
What we ask of all persons, whether Puritan or Ro- 
manizing, is to observe the form prescribed. 

When the multitude was assembled before the. 
storehouse in Egypt, there must have been scmie re- 
gulations made with respect to the order of proceed- 
ing; at all events we know that the principle was 
admitted and acted upon in the court of Joseph. 

When Joseph's brethren appeared in his presence, 
they came and bowed themselves before him. They 
had regard to the ceremonies established in the 
country in which they sojourned ; and when the feast 
conmienced, how decently and in order were all things 
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done. At the command of Joseph the servants set on 
bread. Their proceeding was still decent and in order : 
they set on for Joseph by himself ; and his brethren 
sat before him, not in confusion, but the first-bom 
according to his birthright, and the youngest accord- 
ing to his youth. And afterwards Joseph gave them 
changes of raiment, such as would enable them to 
appear hereafter in his presence, according to their 
acknowledged position in society — ^the brethren of the 
Egyptian viceroy. 

And so, while we stand apart from Rome, because 
her system leads men from Christ, the only Rock of 
our salvation ; and because, through her dogma of 
Justification by Inherent Righteousness, she induces 
poor sinners to rely on the arm of flesh; let us exhibit 
to them an example of right conduct by taking care 
that in whatever relates to our God, to His house 
and His worship, all things shall be done decently 
and in order. 
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Note A. 

Ambiguities. Page 8. 

It is asserted by many as an indisputable fact, that our Articles 
were drawn up with intentional ambiguity, to enable both Cal- 
vinists and Arminians to conform to the Church of £ngland. 

Perhaps those who make this assertion are ignorant of two facts 
which certainly interfere with their theory, 

.L The Calvinistic system was scarcely known in England at 
the time of our Reformation, as may be seen clearly proved by 
Archbishop Lawrence, in his "Bampton Lectures.** And even 
at a later period, when he had some friends in the Church of 
England, idfter giving utterance to a private opinion upon the 
subject of our Liturgy, he adds : " Sed ego/rustra ad eos sermonem 
converto, qui forte non tantum mihi tribuunt^ ut concilium a tali 
auctore prqfectum admittere dignentur.** Epist. p. 158. 

It is, indeed, a curious fact that, the vehement Protestant, Fox, 
the Martyrologist, does not, I believe, allude once to John Calvin 
or his opinions ; so little was he thought of in England when our 
Articles were drawn up, 

11. Our Articles, though of older date, were agreed to, as we 
now have them, in the Convocation of 1562. 

James Arminius was born in 1560. 

How Articles drawn up before he was born, and agreed to 
when he was scarcely two years old, could have been made ambi- 
guous, to conciliate the feelings and secure the conformity of his 
followers, it is difficult to say. 

The fact is, that our Articles were drawn up in opposition to 
the erroneous theology of the schoolmen and the teaching of the 
middle ages, that theology which Rome adopted as her own in the 
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Council of Trent. And, whoever will compare the Articles of 
the Church of England with the doctrines of the mediaeval 
schools, will perceive in them nothing ambiguous; but will, on 
the contrary, be deeply impressed with the wisdom, the sound 
divinity, the scriptural knowledge, and the wise moderation of 
our Keformers. The course of reading requisite for the purpose 
is sufficiently indicated in the truly learned and admirable 
'^Bampton Lectures" of Archbishop Lawrence. 

On the other hand, the reader may be referred to Father Paul, 
p. 201, for an account of the management of Santa Croce pre- 
paratory to the Sixth Session of the Council of Trent. The 
divines were unanimous with respect to the canons in which 
Lutheranism is anathematized; but in regard to the decree of 
doctrine or the chapters, the difference of opinion was great, and 
all the subtlety of Santa Croce's mind was directed to frame them 
so as to give an apparent unanimity to their proceedings. With 
what success he laboured, let the following passage show : — 

" Truly, concerning these particulars, it is not fit to rob the 
Cardinal of his due praise, who knew how to satisfy men, even 
obstinate in contrary opinions. And those that would be better 
informed therein, may understand, that immediately after the 
session. Friar Dominicus Soto, Principal of the Dominicans, 
wrote three books, and did entitle them, * Of Nature and Grace,' 
for commentary of this doctrine; and in his * Expositions/ all 
his opinions are found. When this work was published. Friar 
Andrew Vega, the most esteemed of the Franciscans, set forth 
fifteen great books for commentaries upon the sixteen points of 
that decree, and did expound it all according to his own opinion. 
These two opinions do not only differ almost in all the Articles, 
but in many of them are expressly contrary. Both which works 
were printed in the year 1548. And he that shall read them, 
observing that they do give, very often, interchangeable and 
doubtful senses to the words of the Council, will marvel how 
these two persons, the chief for learning and estimation, who had 
greater part therein than others, did not know the only sense and 
true scope of the synod ; of which also some few others, of those 
which were interested, having written diversely, I could never 
find whether that assembly did agree in one sense, or whether 
there was unity of words only. But to return to the Cardinal ; 
when the decree was approved by all in Trent, he sent it to the 
Pope, and the Pope gave it to the friars and learned men of 
Rome to be consulted of ; and it was approved by them, because 
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eveiy one might understand it in his own Benae/* -^ Bist of the 
CauneU of Trent, 202. 

The author will be pardoned, it is hoped, for saying a word in 
vindication of his honoured mother, the Church of England. She 
is attacked by latitudinarians, on the one side, because she 
stands opposed to the progress of rationalism ; she is attacked 
by Bomanizers on the other, because between her and Rome the 
difference is irreooncileable until the Church of B(Mne ceases to 
be what it is. But there is rising among us a large dass of 
persons formed out of opposite schools, who would rather see the 
Church robbed of her property, and her prelates b^ging their 
bread, than countenance any approach to rationalism ; and who^ 
at the same time, are prepared to imitate the Iteformers in their 
conduct as well as in their principles, and die at the stake rather 
than forsake Christ, as they must virtually do, if they adopt the 
peculiarities of Romanism. 

Note B. 
Accursed. Page 8. 

*^ If any shall say, that men are justified only by the imputation 
of the righteousness of Christy or only by the remission of sins, 
excluding grace and charity, which is shed abroad in their hearts 
by the Holy Spirit^ and is inherent in them ; or also that the 
grace, wherewith we are justified, is only the favour of God; let 
him be accursed." 

Let it be clearly understood that the doctrine anathematized is 
tiiie doctrine of our Articles, and it will be seen that we are under 
the malediction of the Church of Rome. It is well to bear this in 
mind, because all hopes at reconciliation between the churches 
must be excluded, until Rome renounces this doctrine of Justifi- 
cation by Inherent Righteousness, which is the radical vice of her 
system. 

** As the bird by wandering, as the swallow by flying, so the 
curse causeless shall not come." — ^Prov. zxvi. 2. 

NOTB C. 

Essential Justice. Page 9. 

It has been customary to speak of the doctrine of Forensic 
Justification as if it were a Calvinistic doctrine. That Calvin held 
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it is not to be denied^ but all histoiy bears witness that it is not a 
peculiarity of the Calvinistic system. 

Calyin was bom in 1509, and he was yet a schoolboy or a 
pluralist in the Bomish Church, which he became in his twelfth 
year, when Luther was using this doctrine, as the doctrine by 
which to lay low the whole fabric of Bomish superstition. 

Again, it was the doctrine of our £nglish reformers, as most 
clearly stated in our Articles and Homilies; and Archbishop 
Lawrence has triumphantly established the historical fact, that 
our reformers were not Calyinists, but Lutherans.* 

Ajid if we wish for a dear statement of the doctrine of Forensic 
Justification, I shall refer the reader to Archbishop Andrewes ; 
and the theology of Andrewes had certainly no affinity to that of 
Calvin. Let the reader peruse with attention the following pas- 
sage from his Sermon on Justification. 

*^ In the Scripture then there is a double righteousness set 
down, both in the Old and in the New Testament. 

'<Li the Old, and in the yery first place that righteousness is named 
in the Bible : ' Abraham believed, and it was accounted unto him 
for righteousness.* A righteousness accounted. And again, in the 
very next line, it is mentioned, ^ Abraham will teach his house to 
do righteousness.' A righteousness done. Li the New likewise. 
The former, in one chapter, even the fourth to the Bomans, no 
fewer than eleven times, Eeputatum est iUi ad justitiam: A 
reputed righteousness. The latter in St. John : ' My beloved, 
let no man deceive you, he that doeth righteousness is righteous.' 
A righteousness done. Which is nothing else but our just dealing, 
upright carriage, honest conversation. Of these, the lattec the 
philosophers themselves conceived and acknowledged ; the other is 
proper to Christians only, and altogether unknown in philosophy. 
The one is a quality of the party. The other an act of the judge 
declaring or pronouncing righteous. The one ours by influence 
or infusion, the other by account or imputation. That both these 
there are, there is no question. The question is, whether of these 
the prophet here principally meaneth in this Name ? This shall 
we best inform ourselves of by lookiig back to the verse before, 
and without so looking back we shall never do it to purpose. 
There the prophet setteth one before us, in His royal judicial 
power in the person of a king, and of a king set down to execute 

• Bamptoo Lectures, by Abp. Lawrence. 
b2 
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judgment ; and this he teUeth nsy before he thinks meet to tell x» 
His name. Before this king, thus set down in His throne, there 
to do judgment, the righteousness that will stand against the law, 
our oonsciencey Satan, sin, the gates of hell and the power of 
darkness; and so stand that we may be delivered bj it from 
death, despair and damnation ; and entitled hj it to life, salvation, 
and happiness eternal ; that is righteousness indeed, that is it we 
seek for, if we may find it. And that is not this hitter, but the 
former only; and therefore that is the true interpretation of 
Jehovah jtutitia nostra. Look but how St. Augustine and the rest 
of the Fathers, when they have occasion to mention that place in 
the Proverbs, Cum rex Justus sederit in solio^ quis potest dicere 
mundum est cor meumf — look how they interpret it then, and 
it will give us light to understand this Name ; and we shall see, 
that no Name will serve then, but this Name. Nor this name 
neither, but with this interpretation of it. And that the Holy 
Ghost would have it ever thus understood, and us ever to repre- 
sent before our eyes, this King thus sitting in his judgment 
seat, when we speak of this righteousness, it is plain two ways. 
1. By way of position. For the tenor of the Scripture touching 
our justification all along runneth in judicial terms, to admonish 
us still what to set before us. The usual joining of justice and 
judgment continually all along the Scriptures, show it is a judicial 
justice we are to set before us. The terms of 1. A judge : * It is 
the Lord That judgeth me.' 2. A prison : Kept and shut up 
under Moses. 3. A bar : * We must all appear before the bar.' 
4. A proclamation : ^ Who will lay any thing to the * prisoner's 
charge?' 5. An accuser: *The accuser of our ;brethren.' 6. A 
witness : ^ Our conscience bearing witness.' 7. An indictment 
upon these : * Cursed be he that continueth not in all the words 
of this law to do them;' and again, He that breaketh one Ms 
guilty of all.' A conviction that all may be vwo^ixoiy * Guilty' 
or culpable * before God.' Yea the very delivering of our sins 
under the name of * debts ; ' of the law under the name of a 
* hand- writing ; ' the very terms of * an advocate,' of ^ a surety 
made under the law ; ' of a pardon, or * being justified from 
those things which by the law we could not:' — all these, 
wherein for the most part this is still expressed, what speak they 
but that the sense of this Name cannot be rightly understood, nor 
what manner of righteousness is in question, except we still have 

before our eyes this same Coram Regejusto judicium /acienteJ" 

Bishop Andrewes^ Sermon on Justification in Christ^s name. 
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The reader may also be referred to Isaac Barrow's ^' Sermon on 
Justifjring Faith." 

With reference to the Fathers it is to be remarked, that no 
controversy having arisen on this subject, we must not expect, in 
their writings, that accurate distinction between the Righteousness 
of Justification and the Righteousness of Sanctification, which we 
should expect in a modern theologian. But this we may fearlessly 
assert, that from the writers who flourished antecedently to the 
fourth'general council, that of Chalcedon in 451, the last to which 
our Church refers as containing an expression of the tradition of 
the Primitive Church, we can produce passages which abundantly 
show that they did not hold the doctrine of the Church of Rome 
in respect to justification. 

For example, where can we find our doctrine more clearly 
expressed than it is by the first of the Apostolical Fathers, Clemens 
Romanus, who says, ''All, therefore, have been glorified, and 
magnified, not hy their own works, or the just actions which they 
have performed^ but by His wilL And we, therefore, being called 
according to His will in Jesus Christ, are not justified by our- 
selves, nor by our wisdom or knowledge or piety, nor by the 
works which we have wrought in holiness of heart, but by faith." 
— Ad Corinth. Ep. L c. 32. 

For the opinions of Justin Martyr, Tertullian, and Clemens 
Alexandrinus, I may refer the reader to the analysis of their 
works by the extremely accurate and impartial Bishop of Lincoln. 
Of Irenaeus Dr. Beavan says, in his account of the Life and 
Writings of that Father, " I may remark, in a matter confessedly 
not admitting of absolute demonstration, that Irenasus appears to 
me to use justification in what is called the forensic sense." — 
p. 197. 

I quote the following Fathers not as an authority, but on account 
of the very clear way in which they state our doctrine : — 

** What words, what mind can comprehend these things ? For 
he says, that He made a just person to be a sinner, that He might 
make sinners righteous. Or, rather, he did not say this, but what 
was still stronger, for he did not make Him to be the evil dis- 
position, but the thing perpetrated. For he did not say. He made 
Him a sinner, but sin ; Him who was neither a sinner nor sin : 
that He might be made, he did not say righteous, but righteous- 
ness, even the righteousness of God. For it is of God, since it is 
not of works. But we are justified by grace when all sin is blotted 
out."— 2 Cor. V. ; Horn. XI. 
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Again : ** And he well said, not having my own righteousness^ 
that is to saj, not that which I obtained by labours and exertions, 
but that which I found from grace. If, therefore^ he who walked 
uprightly is saved by grace, much more are you saved by grace. 
For, since it was likely that they should say that the righteous- 
ness from his labours was greater, he shows that it was but chaff 
compared with the former. For, otherwise, walking uprightly, 
and throwing away the latter, I should not have betaken my- 
self to the former. And what is the former? That which is 
by faith in God ; that is to say, which is given by God. For 
righteousness is from God, — it is a perfect gift." — In FhiL iiL; 
Hom. XL 

I give also the following from St Ambrose : — 

" I have nothing, therefore^ whereby I may glory in my works ; 
I have nothing to boast of, and, therefore, will I glory in Christ. 
I will not glory because I am righteous, but because I am 
redeemed. I will not glory because I am free from sin, but 
because I am pardoned. I will not glory because I have done 
good to any one, or because any one hath done good to me, but 
because Christ is my Advocate with the Father, and because 
Christ's blood was shed for me.** ^^De Jacob, et Vita Beatd, torn. 
i. lib. i. c. 6. 

<' Therefore, let no one boast of his works, because no one can 
be justified by his works,'* — JEpist. 73. 

I have seen it stated that passages in favour of the Bomish view 
can be produced from St. Augustine^ but they can hardly be con- 
sistent with the many passages of an opposite character, quoted by 
Mr. Heurtley, in his " Bampton Lectures." Of Mr. Heurtley's 
volume, it is impossible to speak too highly. It is the standard 
work on this subject^ and he clearly shows how the doctrine of 
Forensic Justification is consistent with that of Sacramental 
Religion. 

Mr. Faber, in his powerful work on Justification^ quotes the 
Fathers down to St. Bernard. But I suppose, that as corruptions 
gradually stole into the Church, this doctrine was gradually cor- 
rupted ; the true doctrine must, indeed, have been forgotten, or 
many of the corruptions could not have been introduced. 

The doctrine of Justification by Inhereot Righteousness, the 
distinguishing doctrine of Medieval Christianity and of the modern 
Church of Rome, crept gradually into the Church, until it became 
the foundation of the Scholastic Divinity; that system of divinity 
against which our Reformation was a protest, and to which every 
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Church of England divine, while he admits the merits of the 
Schoolmen, in their place, must stand resolutely opposed. Medieval 
Christianily and Bomanism are identicaL 



Note D. 

FaUh is the Hand. Page 29. 

" I am sensible,* says Dr. Watcrland, "that some very eminent 
men have expressed a dislike of the phrase, of the instrumentality 
of faith ; and have also justly rejected the thing, according to the 
false notion which some had conceived of it It cannot^ with any 
tolerable sense or propriety, be looked upon as an instrument of 
conveyance in the hand of the efficient or principal cause ; but it 
may justly and properly be looked upon as the instrument of 
reception in the hand of the recipient. It is not the mean by 
which the grace is wrought, effected, or conferred ; but it may be, 
and is^ the mean by which it is accepted or received : or, to 
express it a little differently, it is not the instrument of justification 
in the active sense of the word, but it is in the passive sense of it. 
It cannot be for nothing that St. Paul so. often and so emphatically 
speaks of man's being justified by faith, or through faith in 
Christ's blood ; and that he particularly notes it of Abraham, that 
he believed, and that his faith was counted to him for justification; 
when he might as easily have said, had he so meant, that man is 
justified by faith and works, or that Abraham, to whom the 
Grospel was preached, was justified by Gospel faith and obedience. 
Besides, it is certain, and is on all hands allowed^ that^ though 
St Paul did not directly and expressly oppose faith to evangelical 
works, yet he comprehended the workd of the moral law under 
those works which he excluded from the office of justifying, in his 
sense of justifying, in those passages; and further, he used such 
arguments as appear to extend to all kinds of works ; for Abra- 
ham's works were really evangelical works, and yet they were 
excluded. Add to this, that if justification could come even by evan- 
gelical works, without taking in faith in the meritorious sufferings 
and satisfaction of a mediator, then might we have * whereof to 
glory,' as needing no pardon; and then might it be justly said, 
that * Christ died in vain.' I must further own, that it is of great 
weight with me, that so early and so considerable a writer as 
Clemens of Rome, an apostolical man, should so interpret the 
doctrine of justifying faith, so as to oppose it plainly even to 
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eyangelical works however exalted. It runs thus : * Thej (the 
ancient patriarchs) were aU therefore greatlj glorified and mag- 
nified ; not for their own sake, or for their own works, or for the 
righteousness which thej themselves wrought, but through His 
good pleasure. And we also, being called through His good 
pleasure in Christ Jesus, are not justified bj ourselves, neither by 
our own wisdom, or knowledge, or piety, or the works which we 
have done in holiness of heart, but by that faith by which 
Almighty God justified all from the beginning.' Here it is ob- 
servable, that the word faith does not stand for the whole system 
of Christianity, or for Christian belief at large, but for some 
particular self-denying principle by which good men, even under 
the patriarchal and legal dispensations, laid hold on the mercy and 
promises of God, referring all, not to themselves or their own 
deservings, but to Divine goodness, in and through a mediator. 
It is true, Clemens elsewhere, and St. Paul almost every where, 
insists upon true holiness of heart and obedience of life as indis- 
pensable conditions of salvation or justification ; and of that one 
would think there could be no question among men of any judg- 
jnent or probity : but the question about conditions is very distinct 
from the other question about instruments ; and therefore both 
parts may be true, viz. that faith and obedience are equally con- 
ditions, and equally indispensable where opportunities permit; 
and yet faith over and above is emphatically the instrument both 
of receiving and holding justification, or a title to salvation. 

'' To explain this matter more distinctly, let it be remembered, 
.that God may be considered (as I before noted) either as a party 
contracting with man, on very gracious terms, or as a judge to 
pronounce judgment upon him. 

*< Man's first coming into covenant (supposing him adult) is by 
assenting to it^ and accepting of it, to have and to hold it on such 
kind of tenure as God proposes : that is to say, upon a self-denying 
•tenure, considering himself as a guilty man, standing in need of 
pardon, and of borrowed merits, and at length resting upon mercy. 
So here the previous question is, whether a person shall consent 
to hold a privilege upon this submissive kind of tenure or not ? 
Such assent or consent, if he comes into it, is the very thing which 
St. Paul and St. Clemens call faith ; and this previous and general 
question, is the question which both of them determine against any 
proud claimants who would hold by a more self-admiring tenure. 

<* Or^ if we next consider God as sitting in judgment, and man 
before the tribunal, going to plead his cause ; here the question is, 
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what kind of plea shall a man resolve to trust his salvation upon? 
Shall he stand upon his innocence, and rest upon strict law ? or 
shall he plead guilty, and rest in an act of grace ? If he^ chooses 
the former, he is proud, and sure to be cast ; if he chooses the 
latter, he is safe so far, in throwing himself upon an act of grace. 
Now this question also, which St. Paul has decided, is previous to 
the question, what conditions even the act of grace itself finally 
insists upon ? A question which St. James in particular, and the 
general tenour of the whole Scripture, has abundantly satisfied ; 
and which could never have been made a question by any con- 
siderate or impartial Christian. But of that I may say more 
under another article. What I am at present concerned with is 
to observe, that faith is emphatically the instrument by which an 
adult accepts the covenant of grace, consenting to hold by that 
kind of tenure, to be justified in that way, and to rest in that kind 
of plea, putting his salvation on that only issue. It appears to be 
a just observation which Dr. Whitby makes (Pref. to the Epist. to 
Galat., p. 300.), that Abraham had faith (Hebr. xi. 8.) before what 
was said of his justification in Gen. xv. 16., and afterwards more 
abundantly, when he offered up his son Isaac ; but yet neither of 
those instances was pitched upon by the Apostle as fit for his 
purpose, because in both obedience was joined with faith: whereas 
here was a pure act of faith, without works, and of this act of 
faith it is said, * it was imputed to him for righteousness.' The 
sum is, none of our works are good enough to stand by themselves 
before Him who is of purer eyes than to behold iniquity. Christ 
only is pure enough for it at first hand, and they that are Christ's 
at second hand, in and through Him. Now, because it is by faith 
that we thus interpose, as it were, Christ between God and us, in 
order to gain acceptance by Him ; therefore faith is emphatically 
the instrument whereby we receive the grant of justification. 
Obedience is equally a condition or qualification, but not an 
instrument-, not being that act of the mind whereby we look up 
to God and Christ, and whereby we embrace the promises." — 
Waterland on Jtistification. 



THE END. 
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